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THE CITY OF LOPBURI -- ITS CONNECTION WITH RAMA STORY 
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By 


Professor Satya Vrat Shastri "m 


A neighbouring country Thailand has intimate religious, 
lincuistic and cultural ties with India that go back to hoary 
past. Emperor Asoka is said to have sent two of his emissaries 
here, the monks Sona and Uttara as part of his mission to propaga 
Buddhism in countries far and near, They are believed to have 
introduced Buddhism into Thailand. They sre said to have landed 
at Nakhon Pathom, Nagara Prathama, the First City, so called 
perhaps to commemorate that event and delivered their first sermc 
at a site where a Chedi now stands as a memorial. Tradition has 

M 
it that at tho very first sermon the monks converted to Buddhism 


a few thousand people from among the 20,000 present, The Puranas 


as Thailand was known then. Due to contact with the Kh 
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Spoken English', It is in line with this that a big corpus 


०६ the namesof persons as well as of cities and towns in 


Thailand is found to be of indic origin, 


The two national epics of India, the Ramayana and the 
Mahabharata, particularly, the former, have exeercised power- 
ful influence on Thai life. The Ramayana, called the Ramakien 
is woven inextricably into the Thai social fabric, If there 
is any truly Asian epic, it is the Ramayana which was fittingly 
described by Michelet, the French historian, as "a great poem, 
as vast as the Indian ocean, a book of divine harmony", Every 
country of Southeast Asia has contributed to it, reshaped dt 
adapted it to its situations and traditions and adopted it as 
its own, Religion has been no bar to Les predominantly Muslim 


populations in countries like Indonesia enjoy its nightlong > 


performances, 


The origin of a thing is totally forgotten, it comes to be 
accented as indigenous, The same thing happened in the Case 
of the Ramayana which became Ramakien whieh in Thailand. To | 
quote Mr, Manich Jumsai, the well-known Thai authority on the | 


WES 


Ramakien :'The Thai version was adapted to Thai sent 
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a true masterpice of Thai literature," The epic is now an 


in separable part of Thai life. It ig impo 


ssible to convince 
an average Thai that the incidents Connected with the Rama 


Story did not take place in Thailand, In his web of imagination 
which he thinks to be a reality, he takes them to have taken 
Place in his own country a number 


Of places of which he asso- 


e Once an important 
teat of Khmer pow 


by 


er, in the north of Thailand, it is associated 


a number of Ramayana episodes, a 
few more interesting Of which may well be recounted here, 


popular imagination with 


After 
l those of nis 

5e assigned the kingdom 
that of Kiskindha to Sugriva, 


the victory over Ravana Rama decided to reward al 


allies who had helped him, 


Of Lanka 
to Vibhisana, 


that of Patala to 
Jambavat, 


that of Buriram to Guha and so on. Last Came the 


Which territory couig be given to him, 
An idea Struck him, 
would shoot an arrow, 


turn of Hanuman. 


thought Rama, He told Hanuman that he 
Hanuman should follow 


Lt. Whatever place 
the arrow falls on would be his. Hanuman did as 


arrow fell at Lopburi, As per Rama's word 
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Visvakarman who laid there a city for him, It was over this 


that Hanuman began to rule, Incidentally the story has it that 


the entire land was burnt and reduced to chalk with the impact 


of the fall of the arrow and the particular patch where it 


dropped became green, The local people took it as highly sacred 


and began to remove there the small green chips till the govern- 
ment intervened and barricated the patch including it among 


the protected manuments, Interestingly, the Lopburi area 


abounds in chalk which forms its principal export. 


Le is 


Further, 
said that when Laksmana was struck with Kumbhakarna's arrow 


Rama asked Hanuman to bring a herb called Sapphaya, the Thai 


word for Sanjivani from the Chayanad Province, 


time 


It being the 
of the night, the great monkey could not identify it. He 


took up the whole mountain and flew past Lopburi which was on 


fire at that time, In the liaht of the fire he identified the 


herb and dropped the mountain, The place where he did Bo is at 
a distance of some 10 kms, from Lopburi and is called in Thai 
Khao Samo Khon which means ‘monkey dropped the mountain', 

A little different version of the above is found in the Ramakien, 


—* 
The victory over Ravana brought a large area under Rama's rule, 


him through thick and thin, He made Vibhisana th: 


Sugriva, Guha and Hanuman that of Kis [s he 
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E a found it hard to rule over of his new country e Its lawful | "1 
E 
heirs being the descendants of Narayana, as soon 38 Hanuman a 


occupied the throne ne felt 3 burning, sensation all over his 
pody, and the guard appeared to nim to pe so many javalines out 
af to pierce his eyes. Fe at this left his throne ana offered 


it to the rightful owners Rama then thought another wayout to js 
ay 
reward Hanuman He shot an arrow and asked Hanuman to follow.ite | 


The arrow fell on 8 nine-peaked mountain geduskins reducing 


it to dust. Hanuman levelled it with nis tail and raised a city | 


wall. Rama asked visvakarman to lay 8 city over there which he 


did. It was given the name Habapuri and Hanuman was made its 
ruler. The city of Lopburi, AS can be seen from what nas been ; 
stated above has intimate connections with Rama story some of 


its important incidents having taken place there. 


dence par excellence excellence of its total owning by the Thaise - d | 


"e 
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Hindu Culture in Thailand 


Satya Vrat Shastri 


religious, linguistic and cultural ties with it which go back 
to a hoary past. Emperor ASoka is said to have sent two of 
his emissaries there, the monks Sona and Uttara, as part of his 
mission to propagate Buddhism in countries far and near. They are 
said to have delivered their first sermon at Nakhon Pathom, Sanskrit 
Nagara Prathama, the First City, so called perhaps to commemorate 
that event. Tradition has it that at the very first sermon a few thousand 
people out of the twenty thousand present embraced Buddhism. 
The Puranas mention Indian ships laden with merchandize 
touching the ports in Suvarnabhümi which in all likelihood included 
Syamadesa, Siam, as Thailand was called then. Due to contact with 
Khmers who were highly Hinduised, the Hindu religion as well as 
the Sanskrit language found their way into Thailand. So profound 
was the impact of both that much of it is noticeable even now. Quite 
a large part of the vocabulary of Thai is Sanskritic. In the words of. 
Dr. William J. Gedney who made an in-depth study of spoken Thai 
from the point of Indic content in it in his masterly dissertation Indic 
Loan words in Spoken Thai (Yale University Ph.D. thesis, 1947) 
"there are as many words of Indic origin in spoken Thai as are Greek 
and Latin words in spoken English". It is in line with that a big corpus 
of individual names and names of cities, towns and villages in 
"Thailand is found to be of Indic origin. As for religion, the two of the 
most powerful of the religions of the world, Hinduism and Buddhism, 
called in Thai Sasana Phram, Brahmana Sasana and Sasana Phut, 
Buddha Sàsana, are from India. Of these the latter is live in Thailand 


A country in the neighbourhood of India, Thailand has intimate 
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are known there: Namakom, Namakarana naming or christening; 
Vivaha or Vivahamonkhon, Vivahamangala or Monkhon Somrot, 
Mangala Samarasa, Marriage and Jhapanakicca, Ksapanakrtya 
(Antyesti), funeral. For the four Stages of life or Agramas there are 

. words for at least two in Thai, Phrommachan, Brahmacharya and 
Khrahat, Grhastha. There are no words for Vanaprastha and 
Samnyasa. Though the caste System is not practised in Thailand as 
it is in India, there are words for castes in Thai: Phram, Brahmana; 
Kasat, Ksatriya (the king is called Mahakasat, Mahaksatriya); Phait 
Vai$ya; Sud, Südra of which the last two are of academic interest 
only, being found in lexica and no longer in use in day-to-day 
vocabulary. The word for the merchant class in use is Banij spelt 
differently in Roman as Phanich or Phanit or Wanij from Sanskrit 
Vanij. 

At present the word Brahmin in Thailand in the form Phram is 
connected only with a particular group. This group had long back 
come from India and there too from South India as is known from 
the only readable line in the otherwise moth-eaten last page of a 
Diary with Phra Khru Chavin, the son of the late Phra Ràtchakhru 
Vamathevamuni, Sri Rajaguru Vamadevamuni which records the 
fact that “the ancestors of the Brahmins had come to Thailand from 
a place called Ramnagar in South India.” The Brahmins of Thailand 
Sport a big tuft of hair in the Style of the Brahmins of South India 
and are marked by their peculiar dress which consists of white Dhoti 
worn upto the knees, the white buttoned up coat and white canvas 
Shoes. They have their own ritual, their own temples called’ Bot 
Phrám; one at Bangkok and the other at Naknon Si Thammarat, 
Nagara Sri Dharamaraja in the South of Thailand and their own 
festivals and customs. 

Even though Thailand has Buddhism as its principal religion with 
a majority of people following it, it has a royal priest, the Ratchakhru, 
the Rajaguru who is one among the Brahmins. He occupies an 
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important place in the Royal Palace and has a distinctive role to play 
in the coronation and other ceremonies and in deciding about the 
dates of important events. 

One thing to be noticed in the case of the Brahmins in Thailand is 
that not everybody born in the Brahmin family is called a Brahmin. 


golden ornamentation. 

Just at a little distance from the temple is a sky high swing called 
in Thai Sao Ching Cha. It is said that upto the first few decades of 
the present century the idols of Siva and Parvati were brought out 
once a year from Samanak Phra Rachavong, the Royal Office with 
great pomp and show and were placed on the wooden table of the 
swing. First the Brahmin would give them the push. Afterwards the 
king would take over and continue doing the same for about five 
minutes. After the Swinging ceremony the idols were taken back 
with the same pomp and show. It is said that the king himself would 
carry the idols in his lap both during the forward and the retum trips. 


The Nakhon Si Thammarat Brahmin temple also has a Swing in 
its vicinity. 

At present, except the Brahmin temples, there is only one old 
Hindu temple in Thailand which is still live. Called San Phra Kal, 
Sala Vara Kala and situated in Lopburi in the central part of Thailand, 
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it attracts large crowds. The name would give the impression of its 
being a Saiva sanctuary while actually it is a Vaisnava one. It has in 
it a four-armed idol of Visnu. The Thais worship it in large numbers 
and make offerings of coconut and fruits. Dhüpa, Dipa and Naivedya, 
the customary ingredients of Puranic worship are offered by them in 
the form of joss sticks, candles and fruits/vegetables. Monkeys move 
about freely in the lower portion of the temple precincts. Devotees 
treat them to fruits and nuts. Whenever the desire of the devotees is 
fulfilled, they arrange dance performances in the temple hall. 

Lopburi also has another temple called Prang Khaek. Literally 
meaning a guest, khaek has come to signify in Thai a Hindu. Now in 
ruins Prang Khaek still maintains its grandeur. 

Being a predominantly Buddhist country, it is natural for Thailand 
to abound in Buddhist Wats, the monasteries but it has some forty to 
fifty old Hindu temples as well which, except the three mentioned 
earlier, are not live now. These temples carry on them in stone scenes 
from the Ramayana, the Mahabharata and the Puranas. At the very 
entrance to Prasad Panom Rung (Prasad is a Thai word for a temple, 
the same as in Sanskrit) there is a huge figure of Nataraja in dancing 
posture. In another temple Wat Phra Kona at the top portion of the 
main gate is depicted the scene of Narayana on the Sesa bed with 
deities around him and with Laksmi pressing his feet. Another temple 
Prasad Ban Pluang has panels on top on all its four sides. Two of 
these depict Indra on Airavata, acommon enough motif in Thailand, 
while the other two depict the scenes of the suppression of Kaliya 

and the lifting up of the mount Govardhana respectively. In the scene 
of the Kaliya suppression the baby form of the Lord is depicted most 
beautifully. A peculiarity of the sculpture lies in the depiction of the 
hoods of the serpent in the descending order, one falling below the 
other, on both sides. The cave Tham Vua Daeng has in it a rock cut 
sculpture of Siva and Parvati on Nandi. The divine couple is shown 
there in a loving posture. The couple being in a mood of merriment, 
it was natural for the favourite vehicle Nandi to feel happy. He is 
shown smiling in the sculpture. Certainly the very best in the artist 
has come out there. To show an animal like a bull in a smile required 
a degree of artistic skill which the sculptor possessed eminently. 
° At present the Hindu god whose worship is most popualr in 
Thailand is Brahma a number of whose images in various buildings 
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meet the eye. By far the most wellknown of these is the one at the 
corner of a square by the side of the Hotel Erawan. It is a common 
sight to see the Thais passing by the same folding hands in reverence 
in its direction. Interestingly, all sides of the square, except one, 
have images of Hindu deities. Opposite the Erawan Hotel Brahma 
temple, across the Rajaprasong Road is the President Hotel which 
has the image of Narayana (Visnu) mounted on Garuda. Tangentially 
across the Brahma temple is the World Trade Centre building which 
has three images, the image of Narayana facing the Rajaprasong 
Road, the image of Ganesa facing Pratunem side and the image of 
Dattitreya or the combined form of Brahma, Visnu and Mahe$a on 
the roof. A little away from the Brahma temple, near the Amarin 
Plaza, is the image of god Indra. All these images, it may be noted, 
are new installations. 

It may not be out of place to mention here that Brahma worship in 
Thailand is of recent origin. It has its association with the construction 
of the Erawan Hotel. It is said that whenever the construction would 
start, it would stop in the middle for some reason or the other. Some- 
one suggested that as a remedy thereof an image of Brahma be 
* installed and worship be offered to him. With this done, the 
construction proceeded smoothly. The people came to have faith in 
the deity and his worship gained ground. 

The other gods with whom the Thais are familiar are Indra; Narai, 
Narayana, Visnu; Isuan, 18५४०, Siva; Khanesa, Gane$a; Yommarat 
or Yima, Yamaraja or Yama; Laksmi, Sarasvadi, Sarasvati and the 
vehicles of some of these like Airavana, Garuda, Harnsa and so on. 
They are also familiar with the semi-divine beings like the Yaksas, 
Gandharvas, Kinnaras and so on. In many Buddhist Wats huge 
figures of Yaksas attract the eye. In the same way do the figures of 
the winged Kinnaris. 

What better instance of the influence of the Hindu gods and 
goddesses on Thai life could there be than the fact that the two of 
these, Varuna and Gane§a, have been adopted by the Meteorological 
Department and the Department of Fine Arts respectively as their 
emblems. Ganesa is the emblem of two other institutions also: one, 
the Silpakorn University and the other, the National Theatre. The 
figure of Ganega not only appears on the official university documents 
but is found embossed also on its wall in dark colour. As for the 
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National Theatre, at the very entrance to it, high on the front side, is 
a large figure of Gane£a in standing posture all in white. At the top 
are found the three figures done highly artistically in iron bars of the 
Hindu trinity, Phràm, Brahma; Narai, Narayana, Visnu and Isuan, 
I$vara, Siva. Since the Department of Fine Arts and the Silpakorn 
University deal with fine arts—the University has its specialization 
in them, though not dealing with them exclusively—there stood 
outside them facing the main road to the side of Sanam Luang, the 
Sprawling grounds, till a few years back the figure of divine architect 
Vi$vakarma in a seated posture with axe in hand. On both sides of 
the building of the Faculty of Arts of the Chulalongkorn University, 
the oldest and the most prestigious Thai University is depicted the 
figure of Sárasvati all in white mounted on swan. 

Garuda being the royal emblem, its fi gures are a common sight in 
Thailand. 

In Wat Phra Kaeo, popularly called the Temple of the Emerald 
Buddha, there are figures of Visnu on Garuda. On its ceiling is a 
TriSula while outside in the compound are a number of figures of 
Garudas, Kinnaras and Narasirhas. 

Yommarat or Yamaraja is not a god for the Thais to be feared as ` 
for the Indians. According to Thais, he not only takes away life but 
also gives it. There is a feeling of reverence for him among them 
and not that of awe or fear. That is why the word is used as a title in 
Thailand. King Chulalongkorn had conferred the same on a high 
official Sukhamnaya Vinita in appreciation of his services to the 
State. Later the gentleman came to be known by that very name. It 
was the same person who had led the Thai delegation to India in 

1899. 

D It is not only the name Yommarat or Yima that the Thais are 
familiar with. They also know his other name of Dharmaraja, the 
word found in the name of the city Nakhon Si Thammarat, Nagara 
Si Dharmaraja. The excavations in it as also in Sukhothai have 
yielded a number of images of Visnu, Siva and other Hindu deities. 
Some thirty or so Sanskrit inscriptions found in Thailand also 
mention the Sivalinga and Visnudhvaja. 

Thailand seems to have had a great impact of Hindu sages and 
seers. It has a word Rasi for Rsi. A number of figures of Rsis are 
found in boundary pillars in Wats or panels like those in Prasad 
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Panom Rung. There is also a shrine in the interior of the country 
called Kuti Rsi, popularly pronounced Ku Lisi. Still another one is 
called Tham Rasi, the Rsi Cave. The figures of the Rsis answer the 
typical description of Indian seers in their being seated in a cross- 
legged posture in loin cloth with a rosary in hand 

Many of the episodes from the Mahabharata like those of Savitri 
and Satyavan and Usa and Aniruddha the Thais know very well. As 
for the Ramayana, well, it has become a part of the Thai life. It is 
found among the Thais in the form of the puppet dance called Khon, 
in the form of the shadow play called Hnang and in the form of the 
poems called the Ramakien, the last having been composed by the 
Thai kings themselves kings Taksin the Great, Rama I, Rama II and 
Rama IV. Rama VI did a lot of research to trace its original sources. 
The central episodes of the Rama story are found depicted in the bas 
reliefs, as many as 152, in Wat Phra Jetubon, the funerary temple of 
the royal dynasty and in the mural paintings, as many as 178, in the 
Temple of the Emerald Buddha in Bangkok. Just outside the National 
Museum in the open stands a majestic statue of Ràma with a bow in 
hand. Inside it are several exhibits which depict Ramayana scenes. 
In Prasad Panom Rung in the walls outside are depicted such scenes 
as the assumption of the deer form by Marica, the abduction of Sita 
hy Ravana, the fight between Valin and Sugriva, the placing of the 
chopped off head of Indrajit in front of his mother Mandodari, the 
tying of Rama and Laksmana in Nagapà$a with downcast monkeys 
around and the triumphant return of Rama to Ayodhya. Prasad Hin 
Pimai has scenes like the coronation of Sugriva, the building of the 
causeway to Lanka, the fight between Rama and Ravana and so on. 
Many other temples, apart from the ones mentioned above, have 
scenes from the Ramayana. 

Though adopting the Rama story from India the Thais have 
contributed much of their own to it. In the words of Manich Jumsai, 
an authority on the Ramakien, “The version (of the Ramayana) was 
adapted to Thai sentiments and colouring and portrays the customs, 
beliefs and politeness and gallantry of Thai ways of life. True, the 
story is Indian, but the clothes they now wear are Thai of former 
days. The story is so made and adapted to Thai character that no 
Thai think of it as a thing originated from foreign origin. It so depicts 
Thai ways of life and sentiments that it has become a true masterpiece 
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of Thai literature." (Thai Ramayana, Chalermnit, Bangkok, Second 
Edition, 1967, p. 2). 

Now a word about some Thai festivals. Some of these like 
Songkran and Loi Krathong have strong Hindu overtones. Both of 
them on account of the characteristics respectively of throwing water 
on all, known or unknown and the offerings to water are similar to 
Holi and the Gangapüjana in India, the local variants being the lack 
of colour in water as also artistic Krathongs in place of the plain 
cups of leaves. In music there is a particular style in Thailand called 
Khaek Dontri (Dontri-Tantri) or the Hindu music. The name itself is 
enough to highlight its Hindu connection. 

Before he closes, the writer of these lines would like to make a 
mention of an event which has become his life-long memory. In late 
1978 in the course of his extensive travels across Thailand he saw 
one evening while waiting for a train at the Si Saket Railway Station 
platform in the northeast of Thailand a lady with two small children 
aged about 8 and 6 years. Both of them were putting on five tufts of 
hair. The scene immediately put him back to the ancient Sanskrit 
DharmaSastra texts which mention Kakapaksas, the five tufts to be 

worn by young boys as part of the tonsure ceremony and the 
Ramayana which records young Rama wearing them while 
accompanying the sage ViSvamitra. He was struck as to how a 
tradition which is getting rare even in India still continues in the 
interior of Thailand. 
He would also like to record here another incident which has also 
become his lifetime memory. In 1992 he had gone to Chiengmai. 
The occasion was the consecration of the idols in the Hindu temple 
constructed there. He was a witness to a week-long elaborate ritual 
that had preceded it. In the spacious hall on the ground floor of the 
new temple he had seen tens and scores of small idols along with 
the big ones to be consecrated. On enquiry he was told that the local 
Thais had taken these out of their homes and placed them in the 
temple so that they could also be consecrated along with the idols to 
be installed in the temple. This had greatly touched his heart. He 
was thrilled to have a feel of so much of devotion of Thais for Hindu 
gods and goddesses. This is also corroborated by the very generous 
offer of a local Thai lady in meeting singlehandedly the entire 
expenses for the electrification of the three-storeyed temple building. 


= 
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What needs to be stressed here that Hinduism is not something 
of the bygone ages in Thailand with its vestiges on Thai social and 
cultural life. It has relevance for them even in the present day. Or 
else how could Thais throng Mariamman or Uma Devi temple on 
Silom Road, the Brahma temple near Erawan Hotel and the Visnu 
shrine close to Sao Ching Cha—all in the heart of Bangkok? 

The Thais approach the Brahmin priests for performing the 
Brahmin ritual for laying the foundation of their buildings, for the 
inauguration of their shops and establishments and the housewarming 
and so on. 

Many Thais, the devout Buddhists, have firm faith in the efficacy 
of the Brahmin ritual in investing their mundane possessions with 
special powers. 

Thai life and society carry on them profound impact of Hinduism 
which has entered deep into them to the extent of having become a 
part and parcel of them. 
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अर्वाचीन संस्कृत साहित्य में रामकथा 


डॉ. सत्यव्रत शास्त्री 


आज से शताब्दियों पूर्व रामकथा का काव्य रूप में गान महर्षि 
वाल्मीकि ने किया था। वे आदिकवि थे और उनका काव्य आदिकाव्य। 
उनके द्वारा रामकथा के वर्णन की जो धारा प्रवाहित हुई वह अविच्छिन्न 
रूप से आज तक चली आ रही EQ अनेक कवियों, नाटककारों और 
गद्य लेखकों ने इसे अपनी साहित्यिक अभिव्यक्ति का माध्यम बनाया 
हे। इस कथा में उन्हें विशेषता का अनुभव हुआ जो इसे अन्य कथाओं 
से पृथक्‌ करता था। सम्भवतः इसमें उन्होंने मानव-जीवन की समग्रता 
के दर्शन किये, इसकी इन्द्रधनुपी आभा उन्हें भा गई और वे इस ओर 
उन्मुख हो गए। 


रामकथा के सन्दर्भ में एक तथ्य जो विशेषरूप से उल्लेखनीय 
हे वह हे इसकी अनेकरूपता। अकेले भारत में ही इसके अनेक स्वरूप 
हैं। रामायण केवल वाल्मीकि की ही नहीं है, कृत्तिवास की भी हैं 
कम्बन्‌ को भी है, माधवकन्दली की भी हैं, तुलसी की भी है। संस्कृत 
वाङ्मय में जहाँ वाल्मीकि रामायण हैं, वहाँ आनन्दरामायण भी हैं 
अदूभुतरामायण भी हे, आदिरामायण भी हें, योगवासिष्ठ रामायण भो 
हैं ओर d राघवपाण्डवनीयम्‌, रामाभ्युदयम्‌, महावीस्चरितम्‌, 
उत्तररामचरितम्‌, कुन्दमाला, बालरामायणम्‌ ओर अनेक काव्यों और 
नाटकों की महनीय परम्परा। हरि स्वयं में अनन्त हैं, यदि उनकी कथा 
भी अनन्त हो तो इसमें कया आश्चर्य-हरि अनन्त हरि कथा अनन्ता। 


प्राचीन काल की ही तरह अर्वाचीन काल में भी अनेक कृतियाँ 
रामकथा को लेकर लिखी गई। बीसवीं शताब्दी में इस कथा पर 
आधारित तीन-तीन महाकाव्य रचे गये, जिनमें से दो-जानकोजीवनम्‌ 
और श्रीरामकीर्तिमहाकाव्यम्‌ संस्कृत के शिखर पुरस्कार “वाचस्पति 
पुरस्कार' से सम्मानित हुए। उत्कृष्ट कोटि के दो अन्य महाकाव्य 
सीताचरितम्‌ तथा वेदेहीचरितम्‌ भौ इसी शताब्दी की रचनाएँ हैं। तीन 
खण्डकाव्य श्रीरामत्रिलापः, रामविजय: तथा सीताविचारलहरी का 
प्रणयन भी इसी शताब्दी में हुआ। इसी प्रकार रामवनगमनम्‌, 
शूर्पणाखाभिसारम्‌ आदि रूपकों की रचना भी इसी शताब्दी में हुई। 


रामकथाविषयक इन स्वतन्त्र कृतियों के अतिरिक्त इन पंक्तियों के 
लेखक ने रामकथा के अभिनय को लेकर अप्रैल १९९१ ई. में हुए 
अन्तर्राष्ट्रीय रामायण सम्मेलन का आँखों देखा हाल एक सुदीर्घ संस्कृत 
पद्यमय पत्र में अपने मित्र देववाणी परिषद्‌ दिल्ली के महासचिव डॉ. 
रमाकान्त शुक्ल को लिख भेजा था जिसे उन्होंने अपनी संस्कृत पत्रिका 
"अर्वाचीन संस्कृतम्‌' में प्रकाशित किया था। एक सो सेंतीस पद्यो का 
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यह पत्र अपने में एक खण्डकाव्य हे। उक्त सम्मेलन में भारत, बर्मा, 
agers, लाओस, मलयेशिया तथा इण्डोनेशिया इन छः देशों के 
कलाकार थाईदेश की महाराजकुमारी संस्कृत की परम विदुषी महाचक्री 
सिरिन्थौर्न की ३७वीं वर्षगाँठ के अवसर पर थाई सरकार द्वारा 
आयोजित अन्तर्यष्ट्रीय रामायण अभिनय प्रस्तुति में भाग लेने बैंकाक 
में एकत्रित हुए थे। लेखक ने उन कलाकारों द्वारा अपने-अपने देश 
को रामकथा को प्रस्तुति को देखा था, उसको एक-दूसरे से भिन्नता 
को पहचाना था, प्राचीन कथानकों में भी नवीन अंशों के समायोजन 
का अनुभव किया था और नाना स्थलों पर सर्वथा नवीन घटनाओं 
के समावेश का रसास्वादन किया था। यह संब अत्यन्त सरस शेली 
में उस पत्र में वणित हैं जो बाद में लेखक के संस्कृत पद्यमय पत्र 
संग्रह 'पत्रकाव्यम्‌' में प्रकाशित हुआ हे। 


अर्वाचीन साहित्य के पूर्वोल्लिखित संस्कृत महाकाव्यों में इक्कीस 
सर्गा का 'जानकोजीवनम्‌' डॉ. अभिराज राजेन्द्र मिश्र की रचना है। 
यद्यपि उसमें कवि ने प्रचलित रामकथा को ही अपनाया है तो भी अनेक 
नये प्रयोग भी उसमें किये हें। उनमें विशेष उल्लेखनीय है सीतानिर्वासन 
के प्रसंग का अभाव। कवि उसे रामकथा में बाद में जोड़ा हुआ मानता 
हे। सीता के विषय में लोकापवाद उठता है पर लक्ष्मण के प्रयत्न से 
ओर महर्षि वसिष्ठ द्वारा नागरिकों को सभा के आयोजन द्रास वह शान्त 
हो जाता हे। ब्रह्मर्षि वसिष्ठ सीता के त्याग, तपस्या, पातिव्रत्य, शील- 
समुदाचार, नारी-मर्यादा तथा अन्यान्य दुर्लभ नारीगुणों की ओजस्वी 
व्याख्या कर सारी सभा को हतप्रभ बना देते हैं 


प्रदीप्तवैश्वानरवेदिकायां 

feat या काञ्चनतामवाप। 
तां देववन्द्यामपि मैथिलीं त्वं 

जानासि सत्यं चरितावलीढाम्‌।। 


चन्नेत्रदीप्ताग्निभयाऽभिभूत- 

श्शशाक नो स्प्रष्टुमसौ दशास्यः। 
स्वपापपश्चात्तपनप्रविद्धः 

सा जानकी किं -- 


पतिव्रता सौम्यसतीत्वमूर्तिः 

सकृन्न या रावणमालुलोके। 
सा mammaa 

सीता चरित्रेविकला विभाति।। 
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स्वयं समेषामपि जीवभाजां 
चरित्रमारक्षति या महिम्ना। 
तस्याश्चरित्रं ननु शङ्कसे त्वं 
स्वबुद्दरिमे धाहितगर्व भार: ut 
अग्निर्भनेदन्यपदार्थताप- 
मात्राप्रमाणं ज्वलनप्रभावात्‌। 
परन्तु तापोच्चयशक्तिभाजो 
भवेत्ममाणं किमहो कृशानोः।। 
Senf न च तर्कबुद्‌ध्या 
ज्ञातुं हि शक्येत निरुब्धगत्या। 
तजूज्ञापिका नापि विपन्नदृष्टि - 
wda तत्र क्षमते प्रदीप्त: । । 
एकोऽ हमस्म्याहितत्त्वबोधः 
सीतां विजानामि जगत्प्रवन्द्याम्‌। 
यश्शङ्कते तच्चरितं प्रपूतं 
स चाऽपरस्त्वं रजक! प्रमादिन्‌।। 
प्रक्षालितं वस्त्रमलं त्वया भो 
मया स्वबुद्धिविमलीकृतेयम्‌। 
क आवयोः श्रेष्ठतरः प्रशस्तः 
ग्रश्‍नो ह्ययं निर्णयनीय wall 
(जानकीजीवनम्‌, १८.५३-६२३) 
ब्रह्मर्षि वसिष्ठ द्वार राम एवं सीता के देवस्वरूप का प्रतिपादन 
करते ही मूढ रजक को आपने दुष्कर्म का बोध होता है और वह दौड़ 
कर श्रीराम के चरणों में गिर पड़ता है। गुरु वसिष्ठ के संकेत पर करुणा- 
वरुणालय राम धोबी को सीतापवाद के लिये क्षमा ही नहीं कर देते, 
प्रत्युत गले लगाकर उसे सान्त्वना भी देते हैं। इस प्रकार, मूर्ख धोबी 
द्वारा भावावेश में कहा गया देवी सीता का निन्दाप्रसंग अंकुरित अवस्था 
में ही नष्ट हो जाता है तथा सौमनस्य की स्थापना हो जाती है। 
प्रस्तुत काव्य में लवकुश का जन्म अयोध्या के राजमहल में ही 
बताया गया है। जब वे पाँच वर्ष के हो जाते हैं तो विद्याध्ययन हेतु 
ऋषि वाल्मीकि के आश्रम में जाते हैं। साथ में जाती हैं माँ जानकी 
जो उनके लिये वहाँ सब व्यवस्था करती हैं। बच्चों और पत्नी के 
वियोग में श्रीराम बहुत दुःखी होते Pu इससे पूर्व सीता जी के शैशव 
का वर्णन कवि ने बहुत स्वाभाविक ढंग से किया है। पूरा का पूरा 
दूसरा सर्ग ही उसने इसके वर्णन में लगाया है। श्रीराम के साथ सीता 
जी के वर्णन में उसने आधुनिकता का पुट देने का प्रयास किया है। 
आजकल काशी-कौशल-क्षेत्र में विवाह के अवसर पर जिस तरह के 
गीत गाये जाते हैं उन्हें उसने संस्कृत में उपनिबद्ध कर प्रस्तुत किया 
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है। सीता जी के श्‍वशुरालय-प्रस्थान का प्रसंग इस ढंग से उपनिबद्ध 
हे कि उससे शकुन्तला के दुष्यन्त के यहाँ जाने का प्रसंग हठात्‌, स्मरण 
हो जाता d 
दस सर्गों का 'सीताचरितम्‌' डॉ. रेवाप्रसाद द्विवेदी की रचना 
है--इसमें माँ जानकी के जीवन की रामराज्याभिषेक के बाद का 
घटनाएँ वर्णित हैं। लोकापवाद से श्रीराम को बचाने के लिये वे स्वयं 
अपने वनवास का प्रस्ताव रखती हैं। जंगल में जाने पर वे भागीरथी 
के आस-पास लव-कुश को जन्म देती हैं और उन्हें पालती हैं। इसके 
पश्चात्‌ वे महर्षि वाल्मीकि को उन्हें सांप देती el महर्षि एक जनसभा 
का आयोजन करते हैं। वहाँ लक्ष्मण के पुत्र चन्द्रकेतु के द्वारा अयोध्या 
वापिस जाने के प्रबल आग्रह को अस्वीकार कर सीता महासमाधि में 
चली जाती हैं। उनके निर्जीव शरीर को मुनि लोग भूमि में गाड़ «d 
हैं। इस प्रकार उनका पृथिवी में विलय हो जाता है-- 
गाड्रैस्तोयैरथ नयनजैस्तैर्विमिश्रैः पवित्र 
sagà: शबलशबलं खातमेते विधाय। 
तस्या गात्रं पुनरपि महीमातुरेवाऽङ्कशय्याऽऽ - 
सीन॑ चक्कुर्न हि मृतवपुर्मन्यते योगमुक्तः।। 
सीता तस्मिन्‌ स्वपिति पुनरप्यस्य विश्वस्य ad- 
ग्लानिग्लान्ये श्रयितुमसकृद्‌ देहबन्धं तमेव। 
इत्येवं सा मुनिजनसमित्‌ पुत्रकान्‌ सान्त्वयन्ती 
त्यक्त्वा सास्रं पुनरपि सुमं प्राप तस्याः कुटीरम्‌।। 
(उत्तरसीताचरितम्‌, १०.७७-७८) 


श्री रघुनाथाचार्य का 'रामविजय:' श्रीराम की परशुराम पर विजय 
की घटना का वर्णन करता है और श्री कृष्णप्रसाद घिमिरे का 
“प्रोरामविलाप:' सीता जी के अपहरण के बाद श्रीराम को मानसिक 
व्यथा का। मलयालम्‌ के यशस्वी लेखक एन. कुमारन्‌ आशान्‌ की कृति 
“चिन्ताविष्टपायसीता' का श्री एन. गोपाल पिल्लै द्वारा 
“सीताविचारलहरो' शीर्षक अनुवाद अतीव मार्मिक ढंग से सीता के 
जीवन में घटी अनेक घटनाओं के बारे में सिंहावलोकन, फ्लैशबैक 
की पद्धति से चिन्तन प्रस्तुत करता है। दस सर्गों का विद्यावाचस्पति 
रामचन्द्र मिश्र का 'वैदेहीचरितम्‌' पारम्परिक घटनाओं का अनुसरण 
करते हुए भी सीता के चरित्र को अधिक प्रधानता देता dl 


वर्तमान शताब्दी के रामकथाधारित महाकाव्यों में सबसे बड़ा 
पच्चीस सर्गो का महाकाव्य “श्रौरामकीतिमहाकाव्यम्‌' इन पंक्तियों के 
लेखक का है जिसमें थाईदेश की, वहाँ रामकियन के नाम से जानी 
जाने वाली, रामकथा वणित है। भारत से बाहर को रामकथा s | लिखा 
जाने वाला यह पहला संस्कृत महाकाव्य है। यद्यपि मूलकथानक 
रामकियन का वही है जो भारत के किसी भी रामायण का है, पर 
इसमें अनेकानेक आख्यान और उपाख्यान ऐसे हैं जो भारत की किसी 
भी रामायण में उपलब्ध नहीं हैं। भारत को रामकथा के विपरीत वहाँ 
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की रामकथा सुखान्त हे। हर सो साल पर भगवान्‌ शंकर के द्वारा 
कैलास पर्वत पर देवसभा के आयोजन का वहाँ उल्लेख है जहाँ 
उपस्थित देवगण सृष्टि में जहाँ-जहाँ जो-जो हो रहा होता है उसका 
विवरण भगवान्‌ के सम्मुख उपस्थित करते हैं। श्रीरामराज्याभिषेक और 
सीतानिर्वासन के पश्चात्‌ आयोजित की गई इस प्रकार की एक सभा 
में देवगण महाप्रभु को भूलोक की गतिविधि के प्रसंग में बतलाते हैं 
कि वहाँ सर्वथा शान्ति हैं, किसी प्रकार का कोई उपद्रव या अव्यवस्था 
नहीं। राक्षस श्रीराम के प्रभाव के कारण सर्वथा पस्त हो चुके हैं पर 
जिसके कारण यह शान्ति सम्भव हो पाई है वह स्वयं में अशान्त है। 
इस पर भगवान्‌ के आदेश से श्रीराम को अयोध्या से और सीता जी 
को पाताल से केलास में बुलवा कर राम ओर सीता खुशी-खुशी 
अयोध्या लोट जाते हैं। इसी के साथ वहाँ की रामकथा का अन्त होता 


3 
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विदेहजाया अभिलक्ष्य बुद्धि दृढां महेशः पुनरूचिवांस्ताम्‌। 
मेवं शुभे! बुद्धिमिमां कृथास्त्वं पतिर्हि नार्याः परमेश्वरोऽस्ति।। 
अड्जीकुरुष्वात इमं प्रसादान्मत्वाऽत्र सीते! खलु मत्मसादम्‌। 
नात्रान्यथा ते मतिरस्तु भद्रे! वचो मम त्वं परिपालयस्व।। 
प्रभो! तवाज्ञां शिरसा वहामि सदा तवादेशवशंवदाऽहम्‌। 
qafi नैव ममात्र कश्चिदाज्ञा प्रभूणां ह्विचारणीया।। 


सन्दर्भ 
१. पल्यङ्कतल्पशयितो रघुवंशभानुः 
पूर्वप्रतीतिवशगस्तनुजौ स्वपार्श्व 
सम्मार्गयन्‌ निशि न तौ समवाप्य विद्ध 
उन्निद्र एव रजनीं क्षपयाञ्चकार।। 
सीतां क्वचित्ाहितबाहुलतोऽ ङ्कपाशे 
नोऽवाप्य भग्नहृदयो हृतगाढनिद्रः। 
उत्थाय भूरिविरहार्दितकान्तकायो 
रात्रौ जजागर सहायपरोऽधिशय्यम्‌।। 
anie प्रियतमां ननु जीववल्लीं 
सीतां विना विरहिणो निखिलास्त्रियामाः। 
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अङ्गीकरोम्येव तवाज्ञयाऽहं पतिं पुनर्देवसभेऽद्य शम्भो। 
इत्येवमुक्त्वा प्रणनाम सीता प्रभुं महेशं जगतामधीशाम्‌।। 
रामोऽपि भक्त्या प्रणनाम शम्भुं विदेहजासङ्गमसम्प्रहृष्टः! 
विसर्जितस्तेन सुरैश्च तुष्टैः पुरीमयोध्यां प्रययौ ससीतः।। 
सम्प्राप्य तां चापि परं प्रतीतः सोऽयापयत्स्वं समयं ससीतः। 


तस्मिन्प्रतीते सकलास्तदीयाः प्रजा ननन्दुर्जहसुर्जगुश्च।। 
(श्रीरामकोर्तिमहाकाव्यम्‌, २५.२२-२६) 


उपरिप्रदत्त विवरण से स्पष्ट है कि अर्वाचीन संस्कृत साहित्यकारों 
ने अपने-अपने दृष्टिकोण से रामकथा को देखा हे और इसके विविध 
आयामों को प्रस्तुति का प्रयास किया है जिसमें उनका अपना चिन्तन 
भी समाहित है। रामकथा एक होते हुए भी अनेक है। यही है इसकी 
विशेषता जिसने जनमानस में वह स्थान बना लिया है जिस कारण 
उसके विषय में यह कहा गया कि जब तक भूलोक पर पर्वत बने 
रहेंगे ऑर नदियाँ बहती रहेंगी तब तक जन-जन में रामायण-कथा क्या 


प्रचार होता रहेगा-- 


यावत्स्थास्यन्ति गिरयः सरितश्च महीतले। 
तावद्रामायणकथा लोकेषु प्रचरिष्यति।। 


वत्साननेन्दुपरिवीक्षणसिन्धुकल्प- 
श्रीराघवस्य प्रणयोर्मिहता अभूवन्‌।। 
(जानकीजीवनम्‌, १९.६६-६८) 
२. धनं भवत्येव सुताऽन्यदीयं पिताऽवितामात्रमसौ नु तस्याः। 

समर्प्यं जातेऽधिकृतेऽद्य तां त्वां विभाति निर्मक्षिकमेव मच्छम्‌।। 
पिता न तेऽहं महिषी न माता कुशध्वजश्चापि न ते पितृव्यः। 
स कोसलेन्द्रोऽस्ति पिता तदीया इतः परं मातृसमा महिष्यः।। 
स्वसेवया वृद्धजनादराष््र्मधूकमाधुर्यलसद्वचोभिः। 
प्रियोचितप्रीणनया च नूनं प्रयासि सौभाग्यमथाऽङ्गनानाम्‌।। ` 

(जानकीजीवनम्‌, ८.६८,७०,७३) 
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को रामकथा सुखान्त Zl हर सो साल पर भगवान्‌ शंकर के द्वारा अड्डौकरोम्येव तवाज्ञया5हं पतिं पुनर्देवसभेऽद्य शम्भो। 
कलास पर्वत पर देवसभा के आयोजन का वहाँ उल्लेख है जहाँ इत्येवमुक्त्वा प्रणनाम सीता प्रभुं महेशं जगतामधीशम्‌।। 
उपस्थित देवगण सृष्टि में जहा-जहाँ जो-जो हो रहा होता है उसका हे ; 
विवरण भगवान्‌ के सम्मुख उपस्थित करते हैं। श्रीरामराज्याभिषेक और मोऽपि भक्त्या प्रणनाम wr विदेहजासङ्गमसम्प्रहृटः। 
सीतानिर्वासन के पश्चात्‌ आयोजित की गई इस प्रकार की एक सभा विसर्जितस्तेन सुरैश्च तुष्टैः पुरीमयोध्यां प्रययौ ससौतः।। 

में देवगण महाप्रभु को भूलोक की गतिविधि के प्रसंग में बतलाते सम्प्राप्य तां चापि ui प्रतीतः सोऽयापयत्स्वं समयं ससीतः। 
कि वहाँ सर्वथा शान्ति है, किसी प्रकार का कोई उपद्रव या अव्यवस्था  तस्मिग्रतीते सकलास्तदीयाः प्रजा ननन्दुर्जहसुर्जगुश्च।। 


नहीं। राक्षस श्रीराम के प्रभाव के कारण सर्वथा पस्त हो चुके हैं पर श्रीरामकीर्तिमहाकाव्यम्‌ 
nd à - हा चुक (श्रीरमकीर्तिमहाकाव्यम्‌, २५.२२-२६) 
जिसके कारण यह शान्ति सम्भव हो पाई हे वह स्वयं में अशान्त ZI 


इस पर भगवान्‌ के आदेश से श्रीराम को अयोध्या से और सीता जी उपरिप्रदत्त विवरण से स्पष्ट है कि अर्वाचीन संस्कृत साहित्यकारों 
को पाताल से केलास में बुलवा कर राम और सीता खुशी-खुशी ने अपने-अपने दृष्टिकोण से रामकथा को देखा है और इसके विविध 
अयोध्या लोट जाते El इसी के साथ वहाँ की रामकथा का अन्त होता आयामों की प्रस्तुति का प्रयास किया हैं जिसमें उनका अपना चिन्तन 
है भी समाहित हे। रामकथा एक होते हुए भी अनेक di यही हे इसकी 
विशषता जिसने जनमानस में वह स्थान बना लिया है जिस कारण 
उसके विषय में यह कहा गया कि जब तक भूलोक पर पर्वत बने 
रहेंगे ओर नदियाँ बहती रहेंगी तव तक जन-जन में रामायण-कथा क्या 
अड्डीकुरुष्वात इमं प्रसादान्मत्वाऽत्र सीते! खलु मत्रसादम्‌। प्रचार होता रहेगा-- 


विदेहजाया अभिलक्ष्य बुद्धि दृढां महेशः पुनरूचिवांस्ताम्‌। 
मेवं शुभे! बुद्धिमिमां कृथास्त्वं पतिर्हि नार्याः परमेश्वरोऽस्ति।। 


नात्रान्यथा ते मतिरस्तु भद्रे! वचो मम त्वं परिपालयस्व।। EAR नहत 


प्रभो! i f वहामि तवादेशवशंवदा S AN es 
भो! तवाज्ञा शिरसा वह सदा FICHIER तावद्रामायणकथा लोकेषु प्रचरिष्यति। । 


qai नैव ममात्र कश्चिदाज्ञा प्रभूणां हाविचारणीया।। 


सन्दर्भ 
१. पल्यङ्कतल्पशयितो रघुवंशभानुः वत्साननेन्दुपरिवीक्षणसिन्धुकल्प- 
पूर्वप्रतीतिवशगस्तनुजौ स्वपाश्चे। श्रीराघवस्य प्रणयोर्मिहता अभूवन्‌।। 
सम्मार्गयन्‌ निशि न तौ समवाप्य विद्ध (जानकीजीवनम्‌, १९.६६-६८) 
उन्निद्र एव रजनी क्षपयाञ्जचकार।। २. धनं भवत्येव सुताऽन्यदीयं पिताऽवितामात्रमसौ नु तस्याः। 
सीतां क्वचिठ्ाहितबाहुलतोऽ ङ्कपाशे समर्प्य जातेऽधिकृतेऽद्य तां त्वां विभाति निर्मक्षिकमेव मच्छम्‌।। 
नोऽवाप्य भग्नहृदयो हृतगाढनिद्रः। पिता न तेऽहं महिषी न माता कुशध्वजश्चापि न ते पितृव्यः। 
उत्थाय भूरिविरहार्दितकान्तकायो स कोसलेन्द्रोऽस्ति पिता तदीया इतः परं मातृसमा महिष्यः।। 
रात्री जजागर सहायपरोऽधिशय्यम्‌।। स्वसेवया वृद्धजनादराष्येर्मधूकमाधुर्यलसद्वचोभिः। 
आणप्रियां प्रियतमां ननु जीवबल्लीं प्रियोचितप्रीणनया च नूनं प्रयासि सौभागयमथाऽङ्गनानाम्‌।। 
सीतां विना विरहिणो निखिलास्त्रियामाः। (जानकीजीवनम्‌, ८.६८,७०,७३) 
o 
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| आ न॑ः भरुण्वन्नूतिमिंः सीद्‌ सादनम्‌॥ 


कग्वेदः २-२३-१ ` | 
यजुर्वेदः २-३-१8 ` 


॥ श्रीविन्रगणपतिध्यानम्‌ ॥ 
शज्ञेक्षुचापकुसमेपुकुठारपाश- 
चक्रखदन्तसृणिमञ्जरिकाशराद्यैः । 
पाणिश्रितेः परिसमीहितभूपणश्रीः | 
Raad विजयते तपनीयगोरः | | 
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प्रार्थना a 
गुणाना त्या गणप॑तिं हवामहे eh 
कविं क॑वीनामुपमश्रंवस्तमम्‌ | 
ज्येष्ठराजं ब्रह्मणां ब्रह्मणस्पत | 
आ न॑ः भरण्बन्नूतिमिंः सीद्‌ सादनम्‌॥ 


ऋग्वेदः २-२३-१ 
यजुवेंदः २-३-१४ 


॥ श्रीविप्नगणपतिध्यानम्‌ ॥ 
गक्चक्षुचापकुसमेषुकुठारपाश- 
चक्रस्रदन्तसृणिमञ्जरिकाशराद्यैः | 
पाणिश्रितेः परिंसमी हितभूषणश्रीः 
Amat विजयते तपनीयगौरः ॥ | 
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EDITORIAL 


We are happy we could bring out ‘THe Mysore ORIENTALIST 
during this Golden Jubilee Year, as a memento to the University's, 
great contribution to the growth of knowledge in a manner that is 
true to its motto, “ न द्वि arra sem". 


Sanskrit studies in the Mysore University began with the inception 
af the University. We remember here with pride, admiration and deep 
gratitude the yeoman services rendered to the cause of Sanskrit by a 
host of scholars and savants, these many years. Mention should be 
made of the illustrious Prof. M. Hiriyanna, to immortalize whose 
contribution to Sanskrit a commemoration volume has been brought out 
hy his pupils led by Sri N. Sivarama Sastry, Professor of Sanskrit (Rtd.), 
University of Mysore, Mysore., 


In recent times, the need fora Sanskrit Journal under the joint 

auspices of the Oriental Research Institute and the Department of Post- 

graduate Studies and Research in Sanskrit, Manasa Gangotri, Mysore, was $ 
keenly felt. The activities of these two wings have expanded along the f en 
lines of teaching, research and publication of unpublished manuscripts. i 
So, we wish to present to the world of scholars ‘The Mysore 
Orientalist. ‘This Journal is mainly intended to canalise, co-ordinate 
and bring to light the activity relating to collection preservation 
and publication of rare and valuable manuscripts. It is ^ meant to 
encourage and provide scope and opportunity for critical studies, ^ | 
traditional learning and original research by fully enlisting the services — 
of the members and research scholars of the Department of Sanskrit. - 
We also look forward to establishing contacts with scholars in and 
outside India through a programme of exchange of views and news 
collaboration and co-ordination of scholarly activity to the extent it can 
be achieved by means of this Journal. We hope a beginning is alrea 
made in this direction, and the response is evident in these papers. 
We are, indeed, thankful to all of them for their gesture of good-wi || 
A happy feature in this context is the unstinted co-operation of scholar i n 
in and outside Mysore and also the stream of messages and good 
from Mathadhipatis, scholars, Sanskritists and recognised. n: 
We are grateful to all of them. 


(vii) 
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good and noble work 
nce the time of 
t and steady 


i We would, on this occasion, commend the 
ie that is being done by the Oriental Research Institute si 
its inception. "Phe Institute has been a sanctuary of quie 
work of immense intellectual consequence and a veritable treasure- 


house of gems of manuscripts. Much has been done and more remains 
P tobe achieved. In this connection, we have to wait and see the result 


of the recent re-organisation of the Oriental Research Institute. 


| t We are happy to announce thata few rare manuscripts relating to 
Sanskrit-Kannada lexicon have been unearthed in the Institute very 
| recently and proposals are sent up to the University for their publication. 
A notice about such manuscripts is, however, included in the Journal 
| and details of authorship, date and methodology will come out only 


after close and critical investigation. 


k 
| 

| In all these matters, we owe so much to our University and its guiding 
; spirit, our beloved Vice-Chancellor, Dr. K. L Shrimali that we hardly 
find words to give expression to it. He always upholds the cause of 
1 Sanskrit with a spirit of dedication. We hereby express our gratitude to 

: | 
l him, We convey our heart-felt thanks to Sri K, R, Ramachandran, T.A.S., 
, 


^h ४ Registrar and to Sri N. Krishnappz, B.A., Bursar, University of Mysore 
both of whom made our dream in respect of the Journal a reality. 

e taf ains ake d 25 pide + Q f n 

But for th. special pains taken by the Superintendent and Staff ot 

the Government Text Book Press, thisl issue of the Journal would not 

f have come out so carly, with such,an inviting get-up. We are quite 
í thankful to them. The pages of this Journal remind us of so many 
widividuals and institutions who helped us in bringing it out. ‘Yo all 


of them, we owe a debt of gratitude. 


5 It is hardly necessary to reiterate that, while reserving all rights 

$ A : 

we are not responsible for the views and opinions expressed by the 

contributors. ‘The Mysore Orientalist ” will always welcome valuable 

_ suggestions and it will strive hard to achieve its aims and objectives 

m Scho ereby requested to e ie Js AE d 

ESI Es ET Aco to extend their kind co-operation in 

i — making our effort a success. 
1774 
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‘Kalidasa Mods ' E 
by 
Dr. A. G. K. Warrier, M.A.. B.Ed., Ph.D., Trivandrum. 


It is well-known that even creative minds of the highest calibre 
like Homer and Shakespeare do not invariably maintain the loftiest level 
of imaginative integrity in their literary productions, that their literary 
inspiration occasionally flags, and that some of their passages, judged 
by the standard of excellence they themselves have set, are felt to be 
unsatisfactory and more or less slipshod. This phenomenon has led to 
the well-known observation! that even Homer sometimes nods. 10 this 
paper 1 shall examine a celebrated passage from Kalidasa’s Sakuntalam 
in order to find out whether it accords with the imaginative expectations 
other relevant passages have roused in the sahrdaya’s mind, to find out, 
in other words, whether the passage in question may be justly deemed 
an instance of Kalidasa’s failure to sustain the integrity of his own 
initial inspiration ; an instance, therefore, of an offence against esthetic 
standards. 


The passage 1 have in mind is the final utterance of Kanvain which 
finds vent his parental sense of relief and gratification, now that 
Sakuntalà has been ceremoniously sent to her husband's abode. Kanva 
soliloquises thus : 


* Artho hi kany& parakiya eva tamadya sam presya parigranituh, 


Fito mamdyam visadak prakimam pratyarpitanydsa ivdntaratmd.* | 

These words strike, it seems to me, a somewhat discordant ote 
which jars upon the sensitive ear of the sahrdaya who, in the course 
the first four acts of the play, especially in that of the crucial fourth a 
has come to look upon this august, humane sage as the very exemplar. 3 
of paternal love, providence, and wisdom. The sentiment that the 
daughter is at best a trust to be made over to the husband at t 
opportune moment may reflect current social theory and practice 
the other hand, in his immortal play Kālidāsa has unveiled the 
of a heart-warming relation, a spiritual bond, between the saintly 
and his gracious daughter which seems to be altogether ignore 


' dormitat Homerus ’—Horace, Ars Poet. 359. 

Note :—* 8 ! stands for the ° Sakuntalam. pri 
i Press with Raghayabhatta’s commen! 
tm quoted or referred to have been 
verse numbers i te 
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somewhat cold and calculating words of the verse cited E a 
now briefly recapitulate the impressions which, ie P ii त्तर 
create for us the image. of that ideal relationship with which iH £ s 
the sentiment breathed in the words, artho hi kanya, ete. 


Deeply concerned for his daughter, due, no doubt, to HU pt 
A of the troubles lying in wait for her, Kanva undertakes, in die s 
४ ing his old age and infirmities!, a trying pilgrimage to distant Somatirt ja. 
? So much confidence has he in her good sense and gracious ways, 30 
much is she, in his opinion, his worthy representative, that Kanva 
entrusts Sakuntalà, and not any other male or female member 0६ his 
hermitage, with the onerous duties of the head of the household.” Very 
. carly must Kanva have recognized how Sakuntala’s spiritual conscious- 
E ness of unbroken unity in nature conformed to his own; for her 
" response to the half-playful half-serious remark of Anastiya—toattopr 
F tütakásyapasyásramavrksakàh priyatarahi—is deeply significant: "a 
j kevalamtataniyoga eva; asti me sodarasuehopyetesu. "This impression 
is further strengthened by Kanva's observation in Act IV to the effect 
that Sakuntala won’t drink even a cup of water before she watered the 
plants in the hermitage and that their flowering season was a period of 
ver,table festivity for her’. The expression ** latabhagini vanajyotsna”’ 
is no mere pretty figure of speech; it bodies forth a living fact of her 
daily experience. Note Kanva’s affirmation in response: avaimi fe 
tasyüm sodaryasneham’.” Surely, *Sakuntalà whom the beasts and 
birds, and even the denizens of the vegitable’ kingdom loved so 
tenderly? must have been much more than the beloved daughter of 
Kenva; she was also his apt disciple in the pursuit of that religious 
discipline in his hermitage which was nothing more or less ‘than the 
scrupulous discharge of the daily duties assigned to her by her father 
and kulapati. Surely, it is not without ample reason that ‘Sakuntala 
has been described as ** kulapateh jivitasarcasvam"", and kulapateru- 
echvasitamiva’’. It is no wonder that from the very beginning Kanva 
felt a profound concern for Sakuntala’s well-béing as he himself has 
so memorably affirmed''. / 


That Kanva was not in the slightest degree disturbed by, and that, 
therefore, there was no question of his disapproval of, Sakuntali’s 
conduct towards Dusyanta~kathamapyabandhaval:rtam snehapravrttimV— 
i is clear beyond any possibility of doubt. Here are his very words 
E s reported by Priyamvadi—‘‘ tatakdsyapenabhinanditammdistya dhiima- 

1 kulita drsterapi yajamánasya pávaka evàhutih patità. Vatse susigya- 
pratipdditavidyeodsocaniyast samortta." He congratulated both 
"himself and Sakuntali at the lucky turn of events which made her the 


E tapaécarapapiditam tátaéariram—$. IV. 19. * atithisatkaraya 

12.. ?$.1. 15; ‘Ibid;  -*pàtum na; etc. $. IV. 8. 

bid; 55, IV. r1 &13. “8.1, 2; WTI I 
ratbamam eva ete; IV. r». iy, 16, T IV. 2 


ULP. - me Ne 


oor a 


— 
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duly wedded wife of the noble Dusyanta.! Even the slightest suspicion 
of blame attaching to Sakuntala appears to be forestalled by Kalidisa 
by the way he chooses to acquaint Kanva with the course of eveats 
during his long absence—agnisaranam pravistasya $arirag wini 
chandomayyd vanyd.? . The readers or spectators may, perhaps rightly, 
take a different view—viz, : that both Sakuntala and Dusyanta violate i 
the sanctity of the hermitage by the way they behaved or, as Vidüsaka 
succinctly observed, by them **Artam upavanaim tapovanam iti." The 
point to be stressed here is this: Kalidasa obviously chooses to represent 
Kanva, the humane sage, as a liberal, loving, father ready to congratulate 
his daughter for conduct which we expect, at best, only to be forgiven. 
Of course, Kanva's comprehension and liberality are not a little due to 
the fact conveyed in his pregnant utterance—vanaukaso pi santo 
Jaukikajid vayam.’ To understand, obviously, is at least to forgive. 
In the case of an enlightened sage like Kanva it is very much more; it 
is to applaud the inevitable course of events. Let us recall his earlier 
observation, dhim@kulitadrsterapi, etc; which contains nothing but 
truth of the matter. 


In the light of these indisputable facts let us face the question why 
Kalidasa chose to ascribe to the loving father, Kanva, the cold sentiment 
expressed in the verse artho hi kanya, ctc. Herea sizh of relief is 
unmistakably audible ; indeed, it is distressingly loud. Have all links 
between the warm-hearted, wise father and his gracious daughter, 
asramalalamabhata Sakuntalà, been snapped, for good? Her heart- 
rending ery, katham idanim tátasyankát paribhrasta malayatatonmüliteva 
candanalatà deüntare jivitam  dharayigyámi,: is ringing in our ears. 
A disciplined daughter's love for her husband ought not to come in the 
way of her duties and devotion to her father. Her warm and yearning 
heart is surely not like a property held in trust to be returned duly to 
its owner. Éven a worldly-minded father is not likely to write off his a 
daughter in this haphazard fashion on the very day she is escorted to 
her husband’s abode. Inspired words of our poet have already given 
eloquent and immortal expression to. Kanva's uninhibited feelings when - 
he had to face the harsh reality of parting from Sakuntali’, Also, 
being a trikdlajfia’ Kanva knows or may very well know about the many 
dangerous pitfalls Sakuntala has to face in the immediate future. How 
then could Kalidasa put the words artho hi kanya, etc., in Kanva's. 
mouth, words strangely discordant with the wonderfully war 
responsive personality, he has so unerringly created in the firs 
acts of the drama? Undoubtedly in ascribing this verse to Kanva, 
0598 nods; fails sadly, that is, to maintain the integrity of his or 


५ हि : I 
1 Cf. gunavate kanyaki  pratipàádaniyetyayam. n3 
sankalpah. tam yadi daivam eva sampadayati, nanvapr tnena k 
gurujanab-—IV. —Viskambhaka ; 21002 NS 
ON 17. ‘IV. 5- delen dya.... 


Fi 


sarvam eva tatrabhavatab—\ 


y 
+ E Per) 

2 3»* 

4 x. ° 
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intuition about the life-affirming sage. All lingering doubts on this’ " 
i score are put to flight by the blatant words immediately preceding the, 


verse: ‘‘hanta bhoh Sakuntalim patikulam visrjya labdhamidanim’ 
svasthyam.”’ Such a pusillanimous sentiment can hardly proceed 
from the tenderly apprehensive heart of the saintly father whe has just 
expressed himself in the following terms : : 


famam esyati mama gokah kathannu vatsel tvayá racitapürvam | 
utajadvaravirüdham nivarabalim vilokayatah || ? 


Note the harsh contrast, nay incompatibility, between the two ideas in 

this last verse, and the passage quoted earlier. The earlier utterance 

does not ring true. Taken literally, Kanva may be convicted of self- 

contradiction or worse. Sakuntalz, surely, has not been, by her rash 

or reckless life, embarassing her father these many years, so that his 

scüsthyam, self-abidance, or peace of mind, may depend upon her 
expulsion from, or absence in his hermitage. ‘The truth is that the 

problem does not relate to Kanva at all, but to his creator Kalidasa. 

In the last verse and the preceding passage about svdsthyam his vision 

has cracked and failed; they witness a momentary drying up of inspira- 

tion, a sort of fatigue of imagination, called upon to sustain the ori- 

f ginal figure of Kanva in its integrity and strength. Here is a negative 

example of the memorable dictum, ‘truth is beauty, beauty truths; 

what imagination seizes as beautiful must be truth. The poet has in: 
other words, strayed from the path of propriety or aucitya, the secret 

| of poetic beauty. It would seem as though the poet. in Kalidasa has. 
1 been here over-powered by the follower of certain harsh Hindu tradition | 
: which tolerated sentiments like the following: **Indraáciddhà tadabravit 

4 striya aśāsyam manah?’ ; ''svabhava esa. narinim nar&pnàmiha dūşaņam | 
ato'rthannapramadyanti pramadasu vipascitah.’’6 Kalidasa proposed | 
and very nearly accomplished the creation of a model sage who | 
shouldered the responsibilities of life, and ennobled its tenor in all । 
possible ways. In Kanva he has presented the picture. of profound | 
spirituality in action. It is from the full tide and magnificence of this - 
vision that Kalidasa slips when he holds forth on the theme ‘artho hi 

kanya parakiya eva’, etc. In fine, J may be permitted to present a 

verse which in my opinion is more in keeping with the dramatic require- 

ments of the situation and more in consonance with the poet’s original 

vision and purpose : ; 


artho hi kanya parakiya eve- 
tyasanmatir násti vimardahrdya | 
putrim hi sampresya parigrahitur- 
hantánuyátyesa mamántarátmi || 


-AIV 20; P The Ode on. : G 2 : d 
jad rte nanyad rasabhafgasya kiragam: aay RNS 3 gap 
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The Proiogues in Bhasa-plays 
by 


Sri D. S. Phatak, M.A., Bombay. 


(1) The Prologues of seven plays have only one character that of. 
Sütradhüra. They consist of 10 to 12 lines. In each the opening 
benedictory verse is followed by the sentence of Sütradhàra which runs 
thus :— 

* शुवधायसिश्रान विज्ञापयासि | 
अगे fS mu मयि विज्ञापनव्यग्र शाब्द इव शूयते ” 


This sentence occurs verbatim in as many as eight plays. Then,’ 
behind the curtain are heard words which are the same as the opening, 
words of the main scene. Having heard these words the Sütradhara. 
says ** I have understood the situation." He then recites a verse which. 
introduces the atmosphere of the main scene. "i 


The following are these seven plays : ] 
(X) खप्तवासवदत्त (२) पञ्चरात्र ।३) मध्यमव्यायोग (४) कणेभार 
(७) दृतघटोत्कच (5) दूतजाकय (७) बाल्यरित h अक 


1९०४० कर T 
(2) In Abhiseka and Urubhanga, the prologue is in the form of 

a dialogue between Sütradhara and Pariparsvaka. Sütradhàra calls him 
माष and the latter calls Sütradhüra as भाव. . In both the dramas | 
Paripirsvaka could have been easily omitted. In both the places the | 
Pariparsvaka merely asks ‘ Whence is this sound coming 22, and ‘who ह 

are these people ?' Sütradhara with the words कि नावगच्छसि introduces 

the atmosphere of the main scene. y 

1 jay 
(3) In the remaining four dramas the prologue con ists 
dialogue between Sütradhara and Nati. In Pratijüa, the Sü rad 
asks Nati to sing a song so that the audience may be please: 
surprise Nati does not sing but talks of a bad dream si 
relating to her mother's family and asks her husband to se 
faithful servant for enquiry. The Sütradhara recites the closi 
which introduces the character of the main scene— FRIAR > 
x म fs 1 


“पुरुष प्रेषयिष्यामि व्यक्तमात्महिते क्ष 
पुरुषं प्रेषयत्येष यथा यौगन्धरायणः | 
This is technically -called the * 

nd of this ty 
ating 


kk 
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j course not given in the text of the drama). Then Sütradhára again 
d recites a verse which relates to the season of Sarad. 


चरति पुलिंनेषु हंसी काशांशुकवासिनी qeu i 
सुदिता नरेन्द्रभवने त्वरिता प्रतिद्दाररक्षीच ॥ 


14) In Avimaraka the Nati is not asked to sing a song. She 
3 expresses a desire to go to the pleasure garden with her husband. At 
the same time words are heard from behind the curtain announcing 
the departure of princess Kurangi to the garden. On hearing them 
Sutradhara tells Nati that they would go to the garden when princess 
Kuraügi returns from the garden. There is no closing verse in the 
* स्थापना २.४1) is found at the end of स्थापना in all other plays. 


gm mm wc 


1 'The prologue of Cárudatta is unusually long consisting of about 
40 lines. There is no benedictory verse. ‘The subject matter has no 
bearing on the staging of the play. Sütradhàra speaks in Prakrt which 
is equally unusual. Siitradhara’s being very hungry reminds us of the 
Vidüsaka. The humour is of a low type. When Nati replied that the 
breakfast was not ready, he losi his temper and began to abuse her. 
In short this prologue does not seem to be written by Bhàsa and may 
have been composed to suit the local tradition by a second rate writer. 


(5) Nandi—The Nandi formed a part of ‘ पूर्येरङ्ग ? Bharata Muni in 
the V chapter of Natyasastra gives details about “पूर्वरङ्गविव।न ` which 
consisted of an elaborate religious ceremony before actual commencement 
of the drama. In the days of Sahityadarpana it seems “पूबरक्ष was 
much curtailed. He remarks :— 


“ प्रत्याहारादिकान्यङ्कान्यस्य writes यद्यपि । 
तथाप्यवद्ये कर्तव्या नान्दी विध्वोपदान्तये n | 
-(साहित्यद्पण VE l 
This Nandi was to be repeated by Sūtradhāra. | 
cf. quum: पठेत्तत्र मध्यम स्वरमास्थितः। 
नान्दीं पदै्वाददाभिराभिर्वाप्यळंङ्तम्‌॥ नाट्य. ४-98 


The word Nandi is explained as— 


नन्दन्ति खामाजिका अस्याम्‌ i 
_ आझीर्वचन संयुक्ता स्तुतिरयेस्मात्पयुज्यते à 
` देवद्विजऱपादीनां तस्माक्नान्दीति संज्ञिता ॥ साहित्यदर्पण VI 
" n ; 7 
si on, and praise of Gods, Brahmina 
| Bh: begin with the stage direction, . ५ नान्यन्त 
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The Sütradhàra recites a verse which contains all the elements 
which a benedictory verse is required to possess such as—(r) blessing to 
the audience (आशी) ; (2) praise of the deity (देवतःस्तुति) (3) suggesting 
the plot. Hencein the stage direction * arma’ we have to understand 
“ज्ञानदः ` as drum which was beaten before the commencement of plays in 
South Indian Sanskrit theatres, but of 13 plays, in 7 plays the word "ब: 
in the opening verse signifying audience is used, In ‘qeg’ and 
` अविम्नारक ' स्वाम्‌ and s as singulars are used. Perhaps they may be 
referring to the patron who may have attended the first show. In 
qag’, ` spur! and "पचर ` there is no word to signify audience. 
[n these the verb * qf ° is used without any object 


(6) The following table will stow the deities praised in the 13 
plays. That Bhisa seems to be a devotee of Visnu is clear from this table. 


Drama Deity 
१. स्वप्नवासवदत्त बला प्र 
२. प्रतिज्ञायोगन्धरायण कार्तिकेय 
३. कणभर चारसिंदा उतार of Fey 
४. - दूतघटोत्कच नारायण 
५. पञ्चरात्र uu 
६. दृतवाक्य sur 
७. Roar केशव 
4, प्रतिमा राम 
९. अभिषेक राम 
१० maaa दामोदर | 
११. अविमारक चराहांचतार of विष्णु 
१२. मध्यमव्यायोग घामनावतार 
$3. चारूदत्त Nil 


(7) The Nandi of Balacarita needs aspecial mention as ‘it speaks 
of four Avatiras peculiar to the four ages. The Nandi of Dütavakya 
credits Visnu for killing the demon Namuci. It is Indra who killed. 
Namuci with the foam of the sea while Visnu only helped Indra by 
entering the weapon of Indra. ; 

शोखक्षीरवपुः पुरा BAYA नाम्ना तु नारायणः 
zaai जिपदार्पितजिभुवनो विष्णु: JIT: । 
galena: स रावणवधे रामो युगे द्वापरे 
नित्य यो ऽञ्जनसन्षिभः कलियुगे वः पातु दामोदरः ॥ 


The Nandi of Dütaghatotkaca reminds us of Shakespeare's 
words 'Lifeisastage'. In this verse Narayana is called the divine 


CC-0. Prof. Satya Vrat Shastri Collection. 
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x) the plot (बस्तु) the prologue 


Sütradhára who directs the technique (लर P 
orld. 


(प्रस्तावना ) and epilogue (MAHANA) of the drama of the triple w 


लोकन्नयाविरतनाट कतन्त्रचस्तु- 
प्रस्ताचनप्रतिसमापनसूत्रघारः | 


JE 


MEUM 


i 

i The benedictory verses in the five plays suggest the names of the 
i principal characters. Hence they contain what is called ' सुद्राळकार 
i which is a speciality of भाल. Compare the opening verses of Fe, 
) प्रतिक्षा, प्रतिमा, पञ्च राच and RENG. मुद्रालेकार is thus defined apagat: 
a पदेः सूच्यार्थस््चनम्‌ | 

j: .. (8) Bhasa uses the word ` प्रस्तावना only in t ऋणषणरभार In the 
i remaining 12 plays the word ` स्थापना ' has been used. Bhasa dees 
। refer to the word ` प्रस्तावना in the benedictory verse of * दुतघरोत्क 3 


' who was supposed to 


mmm 


The word‘ स्थापना) reminds us of the * xiq 
take charge of the stage when Sütradhára retired 
Nandi. The practice was in vogue in the days of Natyasastra of परते. 
प्रयुज्य विधिनैव तु पूर्वरङ्ग प्रयोगतः। 
स्थापकः प्रविशत्तत्र सत्रघारगुणाळूनिः॥ ताठ्य, ४-180 
It is strange that in the dramas of Bhasa, the स्थापक' after whom 
* स्थापना? is named should be missing. साहित्यदर्षेण has laid down 
the following duties of * स्थापक? :— 


रक्के saa मधुरैः स्छोकेः काव्याथ्रसूचकः | 
gae कवेराख्यां Mara स कीतेदल्‌ ॥ 
ऋतु च कञ्चित्प्रायेण भारती वृत्तिमाश्रितः ॥ 


after reciting the 


In‘ नाख्यशास्त्र' V 149-154 similar functions of ‘ey tap’ are 
told. 4 t j 

In the plays of Bhása the * स्थापना | does not contain . any personal 
account of the author, or the name of the drama, or time and. place of 
staging. Nor there are anyfseasonal descriptions. l 


= All'these points indicate that Bhāsa wrote before Bharata composed 


his Natyaéastra. 
— (9 All classical dramas are ‘ नान्दीकृतारम्भ ! ana in At 

ae rita had described TERS र i Eadecüly UM Ne ड 

The prologues on the whole are Stereotyped and i vir 

ash pet imagination. ‘This led critics like Shri Ram 

that the prologues of these plays are later accretions, 

ee कर the original plays modelled in parts to 


m ono 


d 1 pet. 
—— al. 


E. yakhyàb. Y 
15b. up es 
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Some Noteworthy Peculiarities of the Rgveda Padapatha 
by 5 = fa . 
Sri B. K. Shivaramaiah, M.A., Mysore. 


Professor Max Muller remarks that “the texts of the ‘Veda have 
been handed down to us with such accuracy that there is hardly a 
variant reading in the proper sense of the word or even an uncertain 
accent in the whole of the Rgveda ". This accuracy is the result of 
the Vedas being looked upon by the followers of. their tradition with a 
profound sense of sacredness which, indeed, has been the decisive factor 
in preservation in the way pointed out by the learned Professor. The 
entire Veda as Sruti-revealed text-could not but be preserved in any 
manner other than the glorious traditional method of recitation and oral 
transmission, both being highly accurate and religiously inspired. 
In fact, for centuries, the texts of the Veda have been banded down 
from generation to generation by word of mouth through implicit faith 
and deep devotion. Ancient Indian authorities like Kumirila and 
Sayana assert that the Veda has to be learnt from a teacher. f i 


il 


From very early times, emphasis has been laid on understanding! 
the Veda and preserving it in its entire purity. This necessitate d the 
analysis of the texts of the Veda for the purpose of clear understanding, 
correct recitation and proper learning, thus giviag rise to diferent forms 
of recitation and to various branches of study called the Vedangás, ‘In 
Vedic learning, recitation has played a very important part. Different 
methods have been evolved by means of different arrangements of the 
text. Each such arrangement is given a different name. . The Samhità- 
pàtha, the Padapatha and the Kramapátha are the first three which the 
Rgveda Pratisakhya calls Nirbhuja, Pratrpna and Ubhayamantarena | 
respectively. Euphonic combinations in the first, the utterance of pure 
syllables in the second, and both in the third are the distinguishin 
features of these three methods. "Phe Sambitapatha is the phoneti 
modified and finally redacted form of au earlier collection of hym 
In the Padapatha, words are given in their natural order, the c 
words being analysed into their elements. The basis of Kramap 


1 Yo'rthajfia it sakalarh bhadram asnute nākam eti 
RV. Pratigakhya—Ed. Mangaladeva Sastri, p. 3 
- 2 Sandhervivartanarh nirbbujarh 
Pratrpnam ubhayam vyáptamubh | 


Digitized by Sarayu Trust Foundation and eGangoti THR MYSOR R 
to 


the repetition of each of the words in combination V the EU 
word. These methods are important aids in making the Vedas 
intelligible. 

In addition to these three, tradition mentions eight! other methods. 
They are called Vikrtis and are of a complex nature. They are mostly 
meant to maintain the purity of the text. Mastery over these methods 
of recitation could be attained only by incessant training and hard disci- 
pline, by faith and devotion; by God's grace’, as tradition holds it. 
Five out of these eleven forms are found to be in actual practice. They 
are: Samhitapatha, Padapatha, Kramapatha, Jatapatha and Ghanapatha. 


IH 


The Hymns of the Rgveda are said to have been composed during 
a long period of time—hundreds of years—prior to their being redacted 
into a Samhita the date of which is, according to Macdonell, about 600 
B.C. The Rgveda Padapatha which came into being some tirne after 
the Sarhità reveals certain peculiarities. They relate to (1) Analysis 
of words (2) Accent (3) Internal Sandhi (4) Itikarana and Pragrhya 
(5) Lengthening and Shortening of vowels, and (6) Treatment of Visar- 
janiya. Itis worthwhile illustrating them. ‘The Rgveda Pratigakhya 
in defining Samhita’ indicates that the padas in Sarnhita are Prakrti. Tt 


also deals with the various changes which these padas undergo. 


I. Analysis of words 
pounds are analysed with 
parts; e.g., 


by using an avagraha :—Generally, com- 
an avagraha between the two component 


कविक्रतुः- कवि sha: 
T ® 


(RV. I. 1.5.) Dvandva compounds and trisyllabj i 
ES p ic Karma a th 
the. privative particle æ or अन्‌ are not analyaed, SETS MA 
does not analyse compounds whose members do not occt indepen- 
dent words; e.g., DES MAGES 


कुंचरो-कुचरः 
(९४. 1. 154.2). Y 


The suffixes tama, vat, van and mant are analysed 


drrásum- drm तमम॒ 


+3), but sometimes, 


7 eg. 


not analysed at all . e.g. 


9 ghanah, "n vikrtayah 
in ACE Satava- 


it 
E ns. 


tory of Sanskrit — 
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रत्वात॑मम्‌ं-रत्रप्घातमम्‌ 


(RV. 1. 1. 1). In the latte, ama is regarded as forming a unit with 
the preceding dha and remains compounded with it. 


Declensional endings such as bhyam, bhis, bhyas, and su are 
treated like members of a compound and anal; sed ; e.g. 


ऋषिभिर-ऋषि SA: 


(RV. 1. 1.2), but not when the pure stem is modified in the preceding 


member; e.g. 


(RV. 1. 154.3). 
Generally, in the Sarhhità text, the prepositions in the principal 

clauses are detached from the verb, but in subordinate clauses they are s 

compounded with the verb. In the former case, the Padapatha gives 


the preposition as an independent unit; e.g. 
Ai .. FS ~~ 
अघि चक्रिरे-अधि | चक्रिरे । 


namely, of subordinate clauses, with the 


(RV. I. 85.2) in the latter, 
verb, only with an avagraha intervening ; € g- 


विममे-विऽममे 


(RV. 1. 154.1). But it is strange that s 
the preposition of a subordinate clause a 


ay यः सोमो न्यघाय्यस्मे=अयम्‌ | यः | सोम॑ः। 


ometimss the Padapatha treats 
Iso as an independent unit ; e.g. 


A, LIA ~l 
नि । अधायि । अस्मे इतिं । 
(RV. VII. 48.10.) In this example, the Padapatha gives ft a prepo 


tion in a subordinate clause as a unit independent of the verb in a ra 
irregular manner, instead of treating it as fasau above. 


2. Accent:-Of course, the accentuation under s 
change in the Padapatha since the words of the 

from the context of euphon 

In addition to other normal changes, all the 
Saihità are marked with the Anudatta in the 


च. ale देव-आ। 


Y 


Digitized by Sarayu Trust Foundation and eGangotri 
THE MYSORE, 
13: 


ion i i f unmarked unaccented 
V. I. as. 11.) Exception is made in the case of unm : 
Mes dat cone TE a Svarita in the same word: they continue to 
$ be unmarked in the Padapatha also; e.g. 

es [o e i 
T: AATAL- PASAIA: 

(PV. 1. 85.2.) Butin such cases when an Udatta occurs, the syl'able 

immediately behind that Udātta retains its Anudatta mark ; e.g. 


tator aiat gear 
(RV. I. 160.-1.) 


3. ‘Internal Sardki:-Gcrerally, the change cused by internal 
sandhi is removed in Padapatha ; e.g. न 


गिरिष्ठाः-गिरिऽस्थाः 
(RV. I. 174.-2.) But scmetimes, tke sendhi form itsell appears as in 
1 Ail 
पण्वस-वषए 
वृपण्वसू--वृषण्वसू ef qus 


(RV. IV. ro. 10,) though the Padapatha does not normally recognise 
cerebralization ; e.g. 


सुप्रणीतयः-सुऽप्रनीतयः 
(RV. >& ग 009) 3 


4. Jtikarama and Pragrhya:—The addin 
words in the Padepatha is called Itikarana in the Reved atisakh 
Thi E Rev a. 
Ibis text also warns against the possible inclusion oti t Qe 
text. Normally, Iti is added to words which end in a Visarjaniya 
representing an original * r' as in: : Po ; 


सवितः-सवितरिरि d 
(RV. I. 35. 11) or an etymological * r'— 


à A : the w i 
= being then repeated in their pause form: ह. g ords in the latter case 


g of Iti (इति). to certain 


1 E - 
T गुहाक:-गुढ। अकरित्यक: | 
— (RV. II. 12. 4). However, in both ‘r 


' is restored. 


The Rgveda 
and states that these 


MU E SE 
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(RV. 1. 160. 2). When an analysable compound word ends in Pragrhya, 
Iti is added and then the word is repeated in its pause form, the 
analysis occuring in the repeated word; e. g. sb yh 


recy TAA इतिं i E: i 
सुधृ्टमे-मुधूटमे इतिं qse ` 


(RV. I. 160. 2). 


'The particle of the Sarhhità is lengthened, nasalized and has Iti 
appended to it; e. g. 


प उ afaa g:i m gt 
(RV. L. 35. 6). 


1 


| aa! चिकेतत। 


s. Lengthening and shortening o f Vowels :—Normally, the Samhita 
text favours the lengthening of the second syllable of a pida for metrical 
purposes but the original short vowel is restored in the Padapatha; e. g- 


ALITA - 


(RV. VII. 6r. 4). Syllables other than the second in a Pada are also 
sometimes lengthened and restored. Radical vowels and long 
reduplicated vowels of the Sarnhita are shortened in the Pada-text ; e. g- m 


प्रच्यावयन्तो-प्रश्‍व्यवयन्तः 


RV. I. 85. 4 and 1 
दाद्रहणब-दुद्रहाणम E 


RV. 1. 85. 10; respectively. But, it is rather peculiar that di 
reduplicated long vowel of i 
8.35 5 


qu | va 
(RV. Padapátha IIl. 59. 1) is not shortened. f 


6. Treatment of Visarjaniya— This shows several peculi: 
The Rgveda Pratisakhya gives a list of words whose final Visarja 
rhotacized! and the one that is not rhotacized is refe 
ariphita. A final Visarjaniya representing an origina 
or etymological ‘r’? अकः is, in the former cas 
word being written with ‘r’ followed by Iti (Rgved: 


- - सवितरिति 
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i ith ‘r’ 8000७३१ by Iti, but also by repetition 
and'in the latter, not only with ‘r’ fo'lowed b १ b 
of the word after Iti (अहारत्यकः-RY. Padapatha~II. 12.4) But, 
when a final original ‘r’ appears in the Samhita text, 1t is represented 
by Visarjaniya only in the Pada-text; e.g. 


c ey 
अन्तरीयते-अन्तः। EUN! 
(RV. I. 160. 1.) 
IV 


The Padapatha is one of the very early efforts of ancient Indians in 
memorizing and understanding the Veda in the way in which it was 
composed and sung by earlier rsis. ‘Ihe beginnings of phonetics, 
grammar, etymology and metrics, one cin see in the Reveda padapatha 
which, in the scheme of the different arrangements of Vedic 
texts, is the earliest. The peculiarities mentioned above indicate 
intervals of time between the composition of the hymns and 
their compilation into a Samhita on the one hand and between the 
Samhita text and the Pada-text on the other. They also reveal that in 


those very early times there were problems relating to an analysis of- 


the text of Rgveda Sarhhità in the context of its accurate recitation, 
correct interpretation and proper transmission. So, it is natural that 
irregularities have occured in certain p aces—‘ undoubted misinterpre- 
tations and misunderstandings,’ as Macdonell calls them, The Rgveda 
Pratisakhya and such other books explain some of them and enunciate 
general principles. However, from the poit t of view of the evolution 
of the interpretation of the Vedic texts and the growth and development 
of various branches of Study in Sanskrit, the Padapatha iid its 
pecularities are of immense historical importance. ps 


** As the linguistic material of the R 
and authentic than that of the other Sarhhitàs P4 iti 
z f f s , itis a 1 
it should form the basis for a study of the different Marne that 
texts of the Veda. _The Rgveda Padapatha of Sika ya isnot only the 
first step in preserving and understanding the oldest collection of "d 
but it also forms a ''criterion of the authenticit on of hymns 


veda is more ancient, extensive 


Padakramavitesajfio varnakramay, 
svaramatraviSesajfio gacched 
Samhitapathatah punyam dy. 
trigunarh kramapithena jata 


icaksanah 
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The Aryan Conception of Divinity through the Ages 
by 
Dr. P. Lo Bhargava, M.A., Ph.D., Jaipur: 


The Aryan and the Semitic races have produced most of the great 
religions of the world to-day. Here we are concerned with the Aryan 
conception of Divinity as it has been through the ages. Before we take 
up this problem, we have to make it clear what we meaa by the term 
Aryan. Some scholars extend the application of this name to the 
supposed common ancestors of the sp.akers of all the Indo-European 
languages while others do not approve of it. In order to steer clear of 
this controversy we would prefer to confine this term to those who 
actually used it as their national name vis., the ancestors of the Hindus 
and the Parsees. 


"There can be no doubt that the oldest religious document of this 
race is the Rigveda. "That the so called Indo-Iranians were one people 
in the age of the Rigveda admits of no doubt if we cerefully examine 
the evidence at our disposal. As is well-known the Avesta calls the 
Divine Being by the name of Ahura and the bad spirits by the name of 
Devas. On the other hand, in Jater Vedic and Sanskrit literature the 
word Asura, the Sanskrit form of Ahura, means a demon whereas the 
word Deva means God. There can be no doubt that originally both 
these words must have signified Divine Being and the change of 
meaning must have been due to some kind of schism. The only 
document where both the words have the same meaning is the Rigveda ae 
and therefore the only irresistible conclusion is that the Indo-Iranians | 
were one people at least in the earlier part of the Rigvedic age. 


'The religion of the Rigveda is usually described as the worship. 
of devas who are nearly all personifications of the phenomena of Nature. 
Though this is true, it is well to remember that a vague monotheism à. is 
present throughout this precious monument of Aryan genius. Th 
names deva and asura signifing divine beings as well as names of individi 
devas such as Indra, Varuna and Savitr stand for the Supreme Be 
when the sage ofa particular hymn wants to inculcate the doct 
monotheism. A few examples from the different mand las of 
Rigveda may be quoted. One of the most famous verses emphasis 
unity of God is found in the first mandala and runs as follows 


इन्द्रै मित्रं वरणम॒प्निमांहुरथों दिव्य: स सुपणा m 
एकं सद्दिप्रां बहुधा deut यमं म 
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The one Spirit the wise call by many names. They call him Agni, 
Yama and Matarisvan. 

In the second mandala we come across a verse In which the 
greatest of Devas like Indra, Varuna, Mitra, Aryaman and Rudra are said 
not to dare to break the laws of the Supreme Being who is here 
addressed as Savitr : 


[s f oC 
न यस्येन्द्रो वरूणो न मित्रो व्रतमयमा न मिन!ते रुद्रः | 
D r A +. = S 24 A : ECL CN 
नाररातय॒स्तासिद स्वति हुवे देवे MAAT Hip: ॥ 


Max Muller called this henotheism, but as the invoking of Supreme 
Being under the name of Savitr is in complete agreement with the idea 
expressed in the verse of the first mandala quoted above, there can be 
no doubt that the sage was impelled by the idea of a Supreme Being 
whose laws are observed by even the greatest of Devas. 


In the third manda'a we find the great hymn (No. 55) the burden 
of every verse of which is : 


~ i LN I 
महद्ववानामसुरत्वमर्कप्र । 
i.e., there is one great Divinity in all the Devas, 
In the eighth mandala again we find a beautiful verse in which the 


omnipresence of E Supreme Being is described in poetical language. 
Lhe verse is as follows : 


23 25% ` 


? 
7 


A 
E 

af 

2i 

o. 

n 

AXI 

= 

Ysa 


1S | 


a 
~ 
1S]. 


One is Agni kindled in Many a spot 
One is Sürya shining over all 


One is Usas illumining all this, 


© ‘That which is one has become this All 


i ३८२१४ 


a = ee LP TTT o emi 
+ : u$ 
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विश्वतंश्रक्षुरुत विश्वत सुखो विश्वतोताहरुत विश्वर्तस्पातू। | 
I~ SI 


सं बाहुभ्यां चर॑ति सं aaa Wada देव एकः ॥ 


He who has eyes on all sides and mouth on all sides, arms on all 
sides and feet on all sides, He the One God, producing Heaven and 
Earth, weilds them together with his arms as Wings. 


In the following hymn there occurs a verse where the sage makes 
it perfectly clear that there is only one God who bears the names of 
different Devas. ‘The verse is as follows : 


यो न॑: पिता जनिता यो विधाता वामानि वेद भुवना।ने विश्वा । 
यो देवानां नाम॒धा एकं एव d सम्प्रश्नं भुर्वना यन्त्यन्या ॥ 


Our father, our Creator our Disposer 

Who knows all positions, all things existing 

Who is the only one, bearing names of different Devas 

Him other beings seek with questionings. T. 

In hymn 121 which is noted for its poetic beauty, the oneness of 
God is emphatically asserted several times, while in every verse the 


sage asks ‘Whom, save Him, shall we worship with oblation ? A verse 
of this hymn may be quoted : 


यः प्राणतो निंमिषतो मंहत्वेक इद्राजा जर्गतोबभूवं । 
en [24 1 Ni p (OS E 
य Soi अस्य readers: कस्से देवाय हविषा aA 


Who by His might became the One King of all that breath 
winks and moves and Who rules over man and beast —Whom, save H 
shall we worship with oblation. ` 


Lastly we come to the famous hymn of creation. In this hymn t 
ideas not only of God being the sole ruler of universe but also of 
being the sole reality before creation is expressed in the most effec! 
language. Two verses from this hymn may be quoted. KIR 
of these describes the condition before the creation of universe. 


न मृत्युरासीदमृतं न तर्हि | 
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पर : e ‘There was not the 
T A mortality then. ‘There : 
here was no death nor Imi ) 2 NO T : 
beacon of night nor of day. That One breathed DM EU 
y 3 1 
power. Other than that there was not anything beyond. 


The last verse of this hymn is notable in the entire regie 
literature of. the world for its boldness and frankness. 1 he e a 
not want to say dogmatically whether God is both the creator and ruler 
of the universe or only its ruler. 


इयं dia आबभूव 
यादि वा दुधे याद वा न। 
यो अस्याध्यक्षः परमे व्योमन 
सो अङ्ग वेद यदि वा न ag ॥ 


Whence this creation has arisen, whether He created it or not; He, 
who surveys it in the highest heaven, alone knows or perhaps even He 
does not know. 


It is thus clear that the conception of one God existed in the 
period of the Rigveda but it could not impress the common man for 
want of a definite name for the one God. Attempts were therefore 
made in the period of the later Vedas to call God by a definite name. 
The Atharvaveda calls the Supreme Being by the names of Skambha, 
Ucchista and Vratya. Here again the want of agreement among the 
sages to stick to one name failed to produce the desired effect, — 


The period of Vedas was followed by that of the Dr 
was really a period of decay when sacrifices, cul 
got the upper hand and there was very little of 


ahmanas. It 
ts, rites and ceremonies 
intellectual activity. 
Itisa pity that we do not know much about the reli gious beliefs 
and practices of’ the Iranians after they separated from the Ti ‘dis i t 
from what we can surmise from Zoroastrian records it appe S "os 
also practised a religion of sacrifices offered Bee sol as they 


A to a number 2 ivine 
beings among whom Indra was probably quite 7 हि न of divin 


[Vo be continued 


M tentia 


CC-0. Prof. Satya Vrat Shastri Collection. 
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Conception of Time in the Mahabhasya* 


by 
Dr. Satya Vrat, M A., M.O.L.. Ph.D. Delhi. 


Patañjali, the author of the Mahabhasya, has attributed eternity not 
only to the Vedas but also to sky, heaven. space and time. According 
to the Naiyayikas, the earth, light, water and air are eternal in so far as 
their ultimate atoms are concerned while the sky, time, mind, the 
quarters and the soul are eternal in their entirety. Under the Panini 
rule IV. 2.3 Patanjali expressly states that both time and stars are 
permanent.’ He argues that even that thing where the essence is not 
destroyed is also permanent (tad api mityam yasmins tattvam na 
wihanyate) 2 

Pataüjali considers time to be the ultimate substratum of the 
universe (kilo hi jagadadharah). He regards it as indivisible, perma- 
nent, one and allpervading. He defines time as that whereby the 
growth and decay of material objects are perceived.? It is this which 
causes the quantitative changes in all objects. Kaiyata makes it clear 
when he says: Now we see development, now decay in things such as 
grass, creepers, trees; other causes remaining the same. What this 
change (parmama),is due is time." 


The division of time into day, night, months, years and cycles, etc., 
is only an artificial process of calculation; it is by virtue of its con- 
junction with some action'as the movement of the sun (kaya kriyaya 
dditvagatya).* that we say it is day, it is night. Jn other words itis — — 


* Paper read in the Religion and Philosophy section of the All E 
India Oriental Conference at Aligarh. OE 

1 nitye he kdlanaksatre,Mahdbhdgya, on Pan. IV. 2.3. j 
? Mahābhāşya under var: siddhe sabdārthasambandhe. E 
3 yena mürtinàm upacayas capacayas ca laksyante tam kdlam ài 
tasyaiva kayácit kriyayd yuktasyahar iti bhavati 7 

ca, on Pin. II. 2.5. In this Bhartrhari clo dy | 
Mahabhasyakara, vide his harika, miirtindy tena bh 
dcayapacayah prthak, laksyante parmamena saru 
dayoning. Kalasamuddesa, Karika 13. — ut 

3 yarutrhalataprabhrtindm kadácid e nyadà 


5 “pratyayantaravisese pi yatkı 
MEST Mahabhasya on Pan. II. 2. 
Ma vex 2. ^ 
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the movement of the sun which is the basis ४.00 यी oa 
called division of time. Time otherwise 13 one, 3 | 


pervading.! 2 a noi a 
zes the threefold division of time into ‘present, 


Bhasyakara recogniz न z ie A ; 
past and HE but sticking to his earlier enunciated view considers it | 


empirical. According to Kaiyata the past, the present n buss i 
merely particular modes of existence." Hence the ge Anges in t he 
present and the present changes into the past, By Renee alyata 
means not only real existence but also ideal. It is the tree conceived by 
the mind and existing in it that is affirmed, denied or produced. Things 
absolutely non-existent such as the hare's ff are conceived by the 
mind and are referred to by their names. ‘This ideal or conceptual exi- 
stence appears externally as material existence. If words such as ‘a 
tree’ were to express only external existence, then it would do to say 
‘a tree’ and it would be redundant to say ‘a tree is’. Again it would 
be a contradiction to say ‘a tree is not’. And it would not be reason- 
able to say as we do ‘a sprout has sprung up’, for what is cannot be 
said to be *becoming'. But once we accept the interpretation of 
Kaiyata the use of asti and másti has a purpose; it is there to denote 
the existence, etc., of the thing outside the mind. 


But here Kaiyata' raises an interesting question: Can we qualify 
existence (sata) as future existence or past existence? Satta which is 
derived from the present participle of was‘ to be’ necessarily implies 
the present. The existent is necessarily the present in the absolute 
2 sense ; hence it would be inconsistent to talk of future or past existence’ 
E But if it be urged here that the futurity or the pastness of the substrata in 
= which existence resides could justify the use of such expressions as future 
p existence ; then we say even then existence (sattã) would not be present. 


va vastu kiñcana 

uklo nāpi cäsitah. 

asate. samsar giņām 

h. sambhinnas tair vya- 
Kälasamuddeśa, Karikas 6-8. 


the gram- 
. To him 


versity of effects 


Nor 


notion as 
ed, then we 
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‘The Bhasyakara gives a very beautiful answer to all this. He 
| explains the use of the future, past and present with regard to one and 

the same existent thing on the basis of its conjunction with the senses 
or absence of it. There are two different actions, one of the senses, 
| the other of the mind. The action of the senses is approach, con- 

juncti on or contact. ‘The action of the mind is conceiving. A person 
anxious to go to Pataliputra says: ‘ On the way to Pataliputra which 
l am to traverse, there will be a well." When he has reached the well 
he says : ** The well is. When he leaves it behind and proceeds further 
he says: ** The well was." — Inall this, when we have action. of the 
senses we have the past and the future tenses (with their varieties) 


when, however, we have the action of the mind, we have the present 
tense.! 


| Now an objection is raised here with regard to the presentin 
| respect of things that have been over-existing, for there is no division 
of time in their case.’ For instance we should not say: “ The 
mountains stand." But against this, it may be urged that the present 
which is nozoness is an antithesis of the past and the future. Since 
things which have been ever-existing have neither the past nor the 
future time, the present is thereby its very nature and in its own right, 
and needs n o support from any quarter. ‘Lo this the critic's reply is: 
These appellations, the past, the future, the present, apply only to 
things that have an origin. These appellations are explainable only on 
the basis of origination having a definite limit. ‘Thus things or events 
are called future, when the means are present and production is 
| expected ; they are present, when after origination they persist; and 
they are past, when after origination they have perished. The 
appellation present therefore stands between the past and the future. 
Where there are no past and future, there is no present either; for the 
present is antithetical to the past and the future. Since things which 
are constant have no past and future, there is no present, so far as they 
are concerned. Not only that. Since there is no time division in their 
case, there is no action, conditioning time. Action isa process | which 
determines time. 1 I : 


Vo this the Bhasyakára's reply is: Yes, there are time divi 
even in their case. ‘The actions of the kings (the motion of 
etc.) past, future and present, are the substrata of the standin, the 
mountains. This explains such expressions as, the mountains will tand, 
the mountains stood. i ee 


* 

^ E 
2d. 4 
* 


? nityapravrtte ca kd 
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2 Vedic Brahmanism in the Samyutta Nikaya 
by | 


Sri G. Sitaramiah, M.A., Mysore 


Scholars interested in understanding the '' Saddhamma " of the 
Buddha in its pristine purity go to the Canonical Texts. Even the 
commentators are unwelcome to the critical enquirer in his search for 
the very first, unambiguous utterances of the Master, as none of them 
ever wrote in the life time of the great teacher. 


The Samyutta Nikaya is the third great collection of Suttas belong- 
ing to Sutta Pitaka. Here is presented a ‘‘connected’’ exposition of 
Dhamma. It is clear that there is some sort of plan in the compilation 
of this sacred text. Chronologically, this compilation is considered later 
than such texts as the Digha Nikaya, the Majjhima Nikaya and some 
portions of the Sutta Nipata. But an ardent student of Buddhism will 
: find in the Samyutta Nikaya a discussion of doctrinal topics and also a | 
x clear attempt at the analysis of Dhamma. ‘Ihe famous Dhammacakka | 
k Ppavattana Sutta! finds its place in the Samyutta Nikāya. ‘These consi- " 
derations will show that the Samyutta Nikàya will help usa good deal in | 
E understanding Early Buddhism in all its aspects, 

z 
i 


In this paper an attempt is made to understand the attitude of the 
Exalted One towards Vedic Brahmanism, as found in the 
Nikaya. 

The Seventh Samyutta in the Sagathava 
Samyutta. It is most appropriately named 
observations on Brahmanas as a Varna. 


Samyutta 


gga is called the Brahmana 
as it deals with the Lord's 
All the Brahmanas mentioned 
ordained in the Vedas. Itis 


that Brahmanas of 
ns i has of renowned 
families came in contact with the Buddha and were PES id about 


pointed out to them and were Converted to his faith 
P ir fai i nisl! od 


€ sacrificial cult 
Bhiradvaja Gotra is 


the Veda itself. Apart from dio "aeta AM - 
ता a 


- Some of these names a 


the Gotra, 


ika c Ahimsak à i 
ka, Kasi, Udaya, re a, Jatā, Suddhika, 
WEN WE He Tea Manatthaddho, Nava Kammika, 


“ar that these nam i 
ing to Buddhist €s do not look like 


tradition these are 
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not real names but those that indicate some personal characteristics. 
People knew them by those characteristics and these names only survived 
and they have been preserved in the sacred texts. Perhaps Jata 
Bharadvaja was known so either because of his questions or he wore a 
Jata. Aggika maintained holy fire and performed Agnihotra. Suddhika 
regarded Vedic lore as a purifying factor. Akkoso was known for his 
reviling epithets. Buddhaghosa, however is silent about some names. 


In this connection we might make mention of Dhananjani’ 
Brahmani. Her story shows that ladies of great brahmin families were 
earlier converts to the Buddha’s faith. Dhanafjani’s husband, a Bhara- 
dvàja, got wild when his wife (of Ukkattha Gotta) uttered the ** Udana?""- 
the inspired utterance in the presence of invited guests. The guests ran 
away spitting out the food, owing to the presence of a heretic. This 
Bharadvaja wanted to challenge and give a bit of his mind to that 
** Mundaka Samana ". He presents a kind of a dilemma to the Lord, 
to catch him :— 

kimsu chetva sukham seti 

kimsu chetva na socati 

kissassa ekadhammassa 
vadham rocesi Gotama (1.3 


‘The Exalted one was a kovido. He was able to know what was 
going on in the mind of this brahmin. Hence he gave the most suitable 
reply. 

kodham chetva sukham seti 
kodham chetva na socati 
kodhassa visamulassa 
madhuraggassa brahmana 
vadham ariya pasamsanti 
tam hi chetva na socatiti* 


‘This sermon in gatha form went home to the Bharadvája. He was 
initiated into the Order. 1 

Akkosos, inspite of his reviling epithets was treated most kindly 
and was instructed in the typical Socratic way by the Buddha. "This 
shows that there was opposition to the Buddha, but it yielded quickly 
before the profound words, moral stature and magnetism of the Exalted 
One. He that does not return. the abuse when abused, is considered 
a physician healing himself and the other one. ‘‘Akkodhassa kuto 
kodho?’’ asks the Buddha, when accused of being angry. 


Ahimsaka* is instructed that one should be true to one’s name. 


1 The Book of the kindered sayings I, page 199. 

? Namo tassa Bhagavato Arahato Samma Sambuddhassa. 
~ Samyutta Nikaya VIJ—1 p. 160. i 

s Dhanañjānī Sutta : Samyutta Nikaya VIET p. 167. 

5 Samyutta Nikaya VII—2 p. 101. 

५ Jbid—VII 5 p. 164. 


CC-0. Prof. Satya Vrat Shastri Collection. 
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«« Yo ca kayena vacaya manasa ca na himsat! 
A २ 5१1 

** Sa ve Ahimsako hott 

हू Ahimsi is a great ethical principle, repeatedly praised in Buddhist 
texts. d it us thon | 

n : Suddhika* is made to understand that suprem purity D nel | 
in jabbering multitudes of runes nor "' birth °° and not even Ini er 1 
? of ceremonial baths. | 
n *: Bahum pi palapam jappam 
H 
EC . ** Na jacea hoti Brahmano | 


Everyone, whether he be a Brahmin, Ksatriya, Vaisya, Sidra or 
even a Candala, can attain supreme purity (pappoti paramam suddhim) 


4 only if he puts forth efforts with all his strength and advances in the 

] : right direction. The Buddha, we should remember, maintained this 
$ position emphatically. | 
हि Aggika's episode? shows that the Buddha approved of charity as | 


gi productive of punya. “ Satpatradina” is a thing wholly approved in 
Brahmanical texts too’. Sundarika, when he asked the Lord about his 
caste got the reply which is oft-quoted : 


** Ma jatim Puccha caraņam ca puccha °° 
** Kattha have jayati Fatavedo”’ 
** Birth is no worth but conduct is everything. 


s Sundarika's offer of havyasesa was rejected with the statement : 


** Gathabhigitam p anudanti Buddha” 
“ Buddhas reject wages for chanting verses," 


Mere wood-laying would brin 
ever made really pure by these. 
a fire within, kindling it. The hol 
carami). 


5 g only external purity. None is 
he Buddha considers himself burning 
y life too is worked out (Brahmacariyam 


ga at bathing too is for i 
i ; or externa 6 
Bu One should not make much of it, It is Norm’s rete We 


to cross over to the Beyond, 


—VII 5 p. 164. 
| VII. 7. cf. ‘Na vāriņā $ 


b Sankara in Visnusaha Uddhyati cintaratma’? MBH 


sranàmaBhasya. 
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| The Kosala Samyutta records that there were recluses and 
i Brahmins like Purana Kassapa and Kaccãyana who had their order of 


disciples and followers. Some of them were theorisers too (yasassino 
titthakara). These did not lay claim to perfect and supreme enlighten- 
ment. But the Exalted one was sure of his ‘way’ and Enlighten- 
ment. He was ready to point out the right path to everyone who 
sought it. When king Pasenadi of Kosala asked the Buddha whether 
the 7 ascetics and 7 recluses etc., who passed by them were Arahants, 
the Buddha pointed out that by external appearance one cannot make 
out the nature of a person. It is by living together that one can learn 
another's moral character. ‘‘ Samvasena silam veditabbam. ''! Phere 
may also be people who are handsome outwardly but are impure within. 
* Anto asuddha bahi sobhamana’’. Asa matter of fact the persons 
pointed out by Pasenadi were his spies, who looked like great sages. 
In that context the Buddha remarks that internal purity is the ** sine 
qua non "' of holy life. 


Now about the Buddha’s attitude towards the animal sacrifices. 
‘The Janna-Sutta? mentions great preparations for a great sacrifice to be 
performed by king Pasenadi. his sacrifice involved the killing of 
{i 3०० bulls, 500 bullocks, heifers, goats and ramsets. ‘The menials and 
craftsmen who made the preparations were weeping. This description 
appears to be an exaggeration since no Srauta text mentions the 
necessity of such vast killings. ‘he Buddha who is a "* Paramakaru- ' 
nika” would not approve of any killing. 116 says: 2 


** Assamedham, Purisamedham : नी >. 
** Sammápasam Vajpeyyam 

* Niraggalam maharabbha 

** Na te honti mahapphala °°: 


ee PP Re 


But sacrifice involving no killing is approved. ‘Fhe Buddha says: 
“ Etam yajetha medhavi 
“ Etam sammaggata yannam upayanti mahesino 
** Pasidanti ca devata °’! . : 


Some Vedie gods also appear in the Samyutta Nikaya. Even these 
come at the proper hour, for instruction from the Exalted One. Of - 
these gods Brahma and Sakka deserve special mention. When the - 
Buddha was reflecting whether he should make known the Dhamma 
which he had won after much toil, it was Brahma-Sahampati, Ou 
all humility makes the request. D. 


** Desetu Bhante Bhagavad Dhammam "' 
** Desetu Sugato Dhammam ''* 


Brahma's entreaty was fruitful. Out of pity towards 
Buddha surveyed the whole world with the “ Buddl 
decided to proclaim the Norm r 
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Sakka is another Vedic god who is mentioned in a number of 


 Suttas. He is pictured as having attained his celestial position by his 


ON eno ^ 
good life.! “ Sakko Devanam indo sakam pufibaphalam upajivamano 
etc. Sakka, gives a moral lesson to the ‘Tayatimsa gods in the 
Dubbanniya Sutta. 


There are many more utterances of the Buddha in the Samyutta 
Nikaya which reveal his attitude towards Vedic Brahmanism. It is 
difficult to put all those points into a short paper. Itis worthwhile 
noting that nowhere does the Buddha mention the Vedas by their 
nomenclature. The insight of the Vedic Rsis into the Beyond is also 
not questioned. The Vedic sacrifices, however, are referred to by their 
very names. ‘The emphasis throughout is on holy life. ‘he 
statements that have been culled out so far give us a clear picture of 
the noble figure who would correct without malice, show the “ way "' 
without pride, and enable us to live the holy life with proper sense 
of values. 
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Annotated Bibliography of the Publications of O. R. I. 
Sanskrit Series (1891-1966) 

by 

Dr. R. S. Shivaganesha Murthy, M.A., Ph.D., Mysore. 


The aim of this bibliography isto give an idea of the books 
published by the Oriental Research Institute, Mysore, during the last 
75years. "here are more than 110 volumes and they cover the different 
branches of Sanskrit learning. It is worthwhile recapitulating the 
efforts put forth by the previous scholars in preparing these critical 
editions. It is indeed a matter of pride that the publications of ORI 
have earned world renown. Not only the selection of books but also 
the method of editing them has been appreciated by sanskrit scholars all 
the world over. 3 $ t 


‘The series was originally named Bibliotheca Sanskrita. Later 
(since 1917) it was called.Govt. Oriental Library Series. Since 1943, it 2 
is called Oriental Research Institute Series. Serial numbers are rd 
however, continuous. ० 3 


‘The items of the bibliography may be sketched: The titles of the 
hooks are arranged alphabetically and subjectwise. The extent of a 
work covered in a volume is given first. Then, the serial number in 
the series, the date of publication, the number of pages and the price, 
follow in order. Since the size of the volumes is uniform. (Demy 8 vo.) 
itis not separately mentioned. After the names of the editors, the 
subject matter of the work and the date of the author is given in brief. 
‘This also accounts why the work was selected for publication. Next —— 
the points raised and discussed by the editor in his preface is ,noted : 
Before giving the number and nature of manuscripts on which t : 
edition is based, observation is made on the aids such as indicies — — 
provided by the editor. f : p 


cu 
प्रा 


The number of works (including commentaries) contained 
100 and odd volumes is 120 ; and the number of anthors come 
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* 
Ser. No. 28 1902 pp. 114-203 4-26 Rs. 1.25 


Ed. : Panditaratnam L. SRINIVASACHARYA. 


Ekāgnikāņda, otherwise known as Mantraprapāthaka, is a 
collection of mantras employed in the various rituals to be performed 
by a householder. It is in two sections and is considered as the last 
two sections of the 82 prapathakas of Krsnayajurveda text. Haradatta, 
the commentator notes the different opinions on the viniyoga of the 


mantras. 
The erudite editor discusses in the preface the position of the 


text in the vedic literature and the date of Haradatta whom he identifies 
with the commentator of Kasikavriti. 


The book is provided with a detailed table of contents which 
incidentally serves to give the viniyoga of the mantras in brief and an 
alphabetical index of m 


antrapratikas. The vedic text is printed with 

accent marks. 

The edition is based on 9 mss. and a printed text (Madras). 
2. काण्डानुक्रमणी 

KANDANUKRAMANI. 

See Taittiriya Samhita, 
an 
तंत्तिरीयत्राह्मणम 


भट्ट भास्करीयभाण्यसहितम्‌ , सस्वरचिद्दम्‌. 
TAITTIRIYA-BRAH MANA 


with the commentary of Bhatta Bhaskara (with accent marks) 


Vol. I: Astaka—y 
Ser, No. 36 1908 PP. 4-447 Rs. 3-50" 
Ed. : Dr. A, MAHADEVA SASTRY 

Vol. IT: Astaka—; 

1921 


_- 1०-० 
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Vol. Hii, Part 1 : Astaka—3, 1-7 prapathakas 

Ser. No. 38 1911 pp. 444133 Rs. 3-50* 
Vol. HI, Part 2: Astaka—3, 8-12 prapathakas 

Ser. No. 42 1913 pp. 4: 297 Rs. 2-25* 


Ed.: Dr. A. MAHADEVA SASTRY 
Panditaratnam L SRINIVASACHARYA 


The Taittiriya Bráhmaja is published here for the first time with 
the commentary of Bhatta Phaskara. This illuminating commetary is 
called Yianayajiia. The author follows the Mimam sain his inter- 
pretations. 


Unfortunately, the commentary is lost on certain passages in the 
second astaka. ‘lhe publication of the astaka was held back but issued 
later with a summary of Sfyana’s commentary on those portions as 
there was no indication of its availability. The editor gives the 
references to those portions in the introduction. 


The editor of the I! Vol. discusses the date of Bhatta Bhaskara and 
his relation to Sayana. All the volumes are provided with detailed 
table of contents. References to quotations are given in the footnotes. 


"The edition is based on 3 mss. and a printed text. 


4. तैत्तिरीयसंहिता 
सस्वरचिहा, सपदपाठा, भट्टभास्करीय-ज्ञानयज्ञाख्यभाप्यसहिता च, काण्डानुक्रमणी 'च 
TAITTIRIYA-SAMHITA 
with Svara and pada patha and the commentary of Bhatta 


Bhaskara and cute State 
IH bon 7 vti 


KANDANUKRAMANI tor अश WM S 


et DS tj 


Vol. I: Kanda 1, prasnas 1-3; Kāņdānukramaņī. _ 
Ser. No. 4 1894 | p RL i हि | es 


nai 151 nig POET [Ex Mo 


Y 


Ser. No. 5 1894 


039 gv] 5 7 Éobdut 


Nighi Repas 
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Vol. IV : Kanda 2, prasnas 3-6 


Ser. No. 9 1896 pp. 4+458 Rs. 3700” | 
| 
Vol. V : Kāņda 3, (5 praśnas) | 

Ser. No. 12 1896 pp. 44-458 Rs. 3-00* 


Vol. VIII : Kanda s, praénas I-4 
Ser. No. 16 1898 pp. 44-380 Rs. 3-00* 


Vol. IX : Kanda s, pragnas 5-7 


Ser. No. 17 1898 PP- 3+275 Rs. 2-25* 


Vol. X : Kànda 6, prasnas 1-4 
Ser. No. 13 1897 PP- 37-464 4-8 Rs. 3-00 * 
Vol. XI : Kanda 6, prasnas 5-6; Kanda 7, pragnas 1-4 


Ser. No. 14 1897 Pp: 3+419+6 Rs. 3-00* 


Vol. XII : Kanda 7» 188185 4-5 
Ser. No. 18 1898 pp. 2-210 


Ed. : DR. A. MAHADEVA SASTRY, 
Panditaratnam K. RANGACHARYA 


This is the first edition of the Taittiriya Samhita with 
instructive commentary, Yidnayajia, of Bhatta phe 7772 End 
2 1९8 VI and VII, which should have contained the comment wo 
kanda 4, are not published yet, as the commentary is not 4 SI 
fs o the commentary is lost on some portions in kan vailable. 


dE : 
up by a paraphrase of Sàyana's commentary, ^. 7; the wanting 


prefixed to all the ७०] 
in the commentary are provided in Tr. References 
n is based on 15 mss. - € Toot-notes, 


rs 
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5. तंत्तिरीयारण्यकम््‌ 
amfa, भद्र भास्करीय भाव्य १ ङितम्‌ . 
"AUPTIRTYA-ARANYAKA with the com. of Bhatta Bhaskara 
(with accent marks) 
Vol. I : 1-4 prasnas. 
Ser. No. 26 1900 pp. 381 Rs. 1-75" 
Vol. H : 5-6 prasnas. 
Ser. No. 27 1901 pp- 2 19t Re. 1-00* 
Vol. HI : 7-8 prasnas. 
Ser. No. 29 1902 pp. 2-154 Re. 1-00* 
Ed. : DR. A. MAHADEVA SASTRY 
Panditaratnam K. RANGACHARYA 
Ihe Aranyaka text of the Taittirivas is published here for the first x yad 


time with the commentary of Bhatta Bhaskara. The commentary 
expatiates clearly the mysticism and symbolism pregnant in the text 


With these volumes, the Institute bas in its series, a complete set 
of 'l'aittiriya texts with the commentary of Bhatta Bhaskara. 


[To be continued 
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श्रीसम्पत्कृमारस्तव: 


प्रो॥ qo ति० तिरुनारायणैयड्डार्य्रणी तः 


RR t D — 


JAWA स्वतन्त्रे निरतिशयबृहत्त्वाश्रये MARAN, 
विश्वात्पादपति g AZA AAAS हे तुत्वळक्ष्य | 


आत्मान tagann aari मोक्षदं जीवभिन्नम्‌ 
ज्ञानानन्दात्पभावे यदुसिरिनिळयं श्रीसखं नोमि नित्यम ॥ १ ॥ 


| 
| 
| 
| 
| 
| 
| 
| 


श्रीमन्तं qui भयापहरणं लक्ष्ये शठारेगिरां 
आनन्दादिगुणाकरं निरुपम हेयप्रतीपं प्रभु | 
आत्मान जगतो अनिस्थिति ने यदुक्ष्मा भृ 
आत AT जनि स्थितिलयस्थाने य दुका चुलि 
खेच्छादर्‍्यमशेपसेव्यचरणे नारायणे संश्रये ॥ २ ॥ 


अनन्या धीनस्त्व गुणनि धिरवद्यप्रतिश्चटटः 


श्रियः श्रीः स्रीणां परिषद tea: खनिळयः | 

3 जगल्कार्य लीलास्थिरचरमदोषं तव ag: 

शारण्य त्वत्पाद शिरसि मम नित्यं विलसताम्‌ ॥ ३॥ 

E परिपालनयज्ञदी क्षित स्त्य 

A गुणसक्तानिव सापराधजन्तून्‌ । 
परिपालितवान्‌ waste ` 


किमहे वा त्वदुपेक्षितो विदृध्याम्‌ ॥ ४ ॥ 


यदि नाथ न वीक्चितु स्पृहा ते 
क्षप सां क्षिप्रमलक्ष्यभूमियु स्वम | 


अथ ते न किमप्यगोचरं चेत्‌ 
प्रभं मां नय ते पदा 


जयुग्मम्‌ ॥ ५ ॥ 
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प्रकर्षोपछण्घ GIATA धन्यस करूसुरासुरमान्यरक्षो ऽधिताथस्वशीर्षापनीतन्री रङ्गनाथ विरह- 
सम्रुरथव्यथाडितचित्त रयु ताथ इद यार मनिवासब्राकतिम्राप्त रीस्युपा तत“ ीरामम्रिय "नामधेयम्‌ यात्रा- 
गतिकननियेवित'* नारायण'गरि ?'गो चरस झल बराचरेश्व रम्परू र सरूपस्वक्ुळाभ्य्रचित मूर्तिस्मृति - 
सन्ततिइर्थितत्रमो दसो स्साइसङ्क \णमतस्थितवसुदेवास्मजनि जशा कुशेश कल्पित | यटुशेलोल्य - 
मध्यवण्डप Raa Ñ दातनकृतस्थिरस्थितिम्‌ काछिन्दीकूळ बिरचिताक्रीडविचरितविविधक्री डा- 
कृष्टि ततय इचछा नु पर्तितरकं सधै सि प दप्िय दवण धूटीवतेनदस्युनुपकुलकल्प' ल arse va दुहि तृह्ददय- 
कमलस ननि हित म्ृट्ुळ पादपङ्कज म्‌ मुउुमज्ञळपक्नगेश्वरशायन शयनी प्रसलक्षणल&मणयो a- 
दिव्याहपयेकरलमारोहणसम्प्रव्तितनिजाद्वतनिरवधिकयमहाभोगियोगभागप्रसृतिमात भास्वर दिव्य - 
किरी नू geht ताम्बरो दर दाम कटका ङ्ग श्री वर्स को सतु मवै जय सती मकर कुए SAT सूत्राऱळी यक तुख- 
बहु मुख मण्डन मण्डितम्‌ भुगणीङ्गत शङ्क चक्रा देभी गणायुधचयम्‌ कस्तूरीयिर चितदिव्यो धपुणडू- 
तिळकलसङलाटदेशाम वबिशाशविमलकमलनयनम्‌ मन्दूस्मितरुचिरवदन५ भपरहराभयसुद्‌।- 
मुद्रितदक्षिणदवस्तघ शरणागतसह्दावश्रीजुष्टपदयुगलम्‌ परात्परं परवन्तमद्वितीये श्रीसदवाये 
दुरासदे पुरःस्थिते श्री यटुगिरिरमा 'वदुनविलासविधेग्रविद्ार यतिराजसम्पत्कुमारं 
श्रीमस्दौस्यवरा भि घमद्ा भुनि पवे ूप भूत ` भविष्य दा डायेवर 'रूपसन्दशननिमित्त  कारिसून " 
कारुण्यपात्रभूतश्रीनाथक्ृतसत्कारपात्र भूत ` श्रीस दवाविडवेद देशिक 'विमलकुछोद्यसकछकछानि - 
Raa“ शरीक्ःणवा इपादाउजलो लुप ''तत्तनुजात्मजदेबाधिप्रपादाधिगतपाराहुश श्रतिभाष्य - 

प्रवत छतत्तनप “ श्रीरङ्गराज देग्याज्ञालब्यसाब्राज्यळाञछन ang सि ह्यश्री म tigan fear 
fina “ श्रौमदादिवणू शठकोप घुनीधर ?तस्कुलधूरं ईनिजारनिदसितया ुनेयचरमदशामहिस- 
5 श्रीनारायणसूरिवय "ग्र वुखररमभापवतस्तोम्परिवरितचरणयुगलं सर्वशेपिणमस्मत्स्वामिनं 
सइजकर्गावीक्षापारततिमिरस्ठदस भक्तिकणलेकवर्ितद नैशम्‌ निरन्तरं निर्निमेषं 


नित्यकिङ्करः प्रेक्षिषीय ॥ 


श्रीवेङकटयती ञ्ञायैमाचार्यं पितरं ast 
श्रीनारायणतनयं द्राविडाञ्जायदेशिकम्‌॥ 


7 
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श्रीविष्णुलहस्रनामस्तोत्रोत्कर्ष:, तदुपलब्धा नीतयश्च 


लेखकः _ 
विद्वान्‌, विद्यालङ्कारः, आर. usad, 


Aue. 


ka 


चन्दारुजनसन्दारसिन्द्रामन्दिरं हरिम्‌ i 
वन्दे डुन्दावने लीलाविनोदं सुरली धरम्‌ a 


९ aA = = 
पुरातना agga ध्यानयजनाचेनेः कृतत्रेताद्वापरव्विव कलावपि भगवश्नामपारायणेन 


aqa फळ भवतीति मन्वाना लछोकाजुजिषृक्षया पुराणेतिद्दासादिपु तत्र तत्र शेववेष्णवघेनायक- 
सारस्वतादीन्यनेकानि स्तोग्राणि परिजगु:। स्तृतिभिः qug ambai लोके aa: 


स्वस्वेष्टलाधनाय राजादय: स्तूयन्ते, ळभन्ते च तेभ्यः 


a i s स्वस्वाभिलषितानि। वेदेप्वापि 
इन्द्रादयो Fak: tanga स्तात्रभिळषितानि फलानि ma 


छेन्तीति तत्तन्मन्थे: स्पष्टं विज्ञायते ॥ 
किञ्ज स्तुत्या असाधारण्येन स्तूयमानस्य स्वरूपं सुपरिषीयते। 

तरस्वरूपपरिचयेनैव भवति। gi: age: स्वरूपे निरूपिते स्तुत्यस्यालाप्रारणपरि 
adenina चित्ते ała निलीयते। तदनुगुणतया क्रमशो वरिषयेभ्यो a : dll 
्ुत्यकनिष्ठे स्तुत्यत्यासाथारणस्वरूपपरिचयात पुनविंपयेप्वनासक्त न बाह्यविषये a M 7 
"43 क्रियासममिद्दारेण नामार्थानुचिन्तया भगचन्नामावृत्तौ मनसो नामार्थ न 
वत: शिवविष्णुविनायकादिदेवतापराण्यनेकानि स्तोत्राण्युक्तविधया मनस. as » cud 
तत्तरस्वरूपासाधारणपरिचयावहानि भवन्ति। तथा च सर्वमपि Siri ane cis 
मनसो भगवश्रिष्ठर्वा अम्पादयन्‌ भगवत: संतोठृजना भिमुखीकर णेन rcs सा 
- 


angaa: जातायां च भगवत्कृपायां सर्वमपि ataakai < 
स्तो ्रमाद्दात्म्यम्‌ ॥ ` ˆ हत अगवानेव पूरयतीति महदिदं 


चतोऽवस्थितिश्च sger 


वद्वासादिघु च परिजगुः 1 


SL 


पिछ 
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age च योगशास्त्रे च आयुर्देदे Wü च । 
agia मम नामानि कीर्तितानि महर्षिमिः ॥ 


गणानि तत्र नामानि कमजञानि च कानिचित्‌ n gia n 
विष्णुधर्मेडपि-- 

पकस्येव QAAE ब्रह्मणो द्विज सच्तम ! 

नाज्ञां लहद ठोकानासुपकारकरं zy N 


इत्यादिना सर्वेळोकोप हाराय Benata agaa पाठो नित्रोधितः। early '* ऋषिमि: 
परिगीतानि ” इत्यभिहितम्‌ ॥ 


भगवान्‌ Sosa: FANANA Wo घ्यानयजनाचेनेरायाससाध्येयस्फळ- 
मवाष्यते तत्‌ कलियुगे भक्तया भगवन्नामकीतेनेनेव अनायासेन सुखसाध्य मन्वानः त.नि 
ऋषिपरिगीतानि विशिप्य कलियुगजनिजुषां मलुष्याणामत्यादरणीयानि सकळश्षाञ्जसार भूतविष्णु- 
stings सारभूत भववज्ञामानि सहखनामस्तोद्रास्मना SEU सकलवेदपुराणेतिदास- 
साराकरे धीमद्दाभारते अनुद्यासनपर्वणि निबबन्ध ॥ 


सत्स्वप्यनेकेपु मुक्तकनामसु अनायासेन seseque नसिळपापभयाप हमि दे 
विष्णुस ह्रन!मस्तोत्रे तेभ्यो महत्तम स्मयते ¬ 
“ बिष्णोरेकैकनामानि सर्ववेदाधिक्रानि च। 
- wS ११ 
तेभ्योऽनन्तनामश्वदोऽधिकं मामसहस्त कस u इति ॥ कू 
j f A qat . 6 सन्ध 
अत एवासेतुटिमाचळान्तवेतिमिरनैकेरास्तिकमद्ाजनेः मत्यह प्रातः सायं सनध्ाश्रयेऽपि 


बा भगवतो Ren: प्रियचिकीईया स्तोत्रमिदं विशेषतः wad | तत्तत्फलकाडिमिधश्व॒ तदा 
तदा स्तोत्रसिदमावर्सयद्धिः स्वस्वेष्टमवाप्यत इत्यनेकजनविदितं तथानुभूतमद्याप्यनुभूयते च ॥ 


^ ^ 
अपि a बहुलायाससाध्यदेशकाळादिनियतानेककारकसापेक्षश्रौतादिकमेणा TESTER 
तुमशक्यतया न सुखसाध्या. Aega ama: । भगवच्चामसङ्कीतेनस्प 


> = न्तरस्य, चरुउुरोडाशादिदव्य” 
यागद्वोमादाविव हिंसायाः, apam, ऋत्विगाविपुरुषास्तरस्य, र 
SiG यर व रपट N नियमस्य चानपेक्षितस्वात दागेवानुष्ठातु 


निःश्रेयसप्राप्तिः सुलभेति विज्ञायते । 
१” हृति 


सुशकतया अनायासेनैवैतर्सदस्ननामकीतेततोऽभ्युदय 
अत warp भाष्येऽपि 
* हिंसादिपुरुपान्तर ्रश्यान्तरदेशकाछादितियमा 
४ तानि वक्ष्यामि भूतये” qua gett भूतये Tr x Sun 
पुरुषार्थार्थिनाम्‌ ^ इत्यर्थविवरणेन धर्माधकामसिद्ये 
किञ्च बहुळायाससाधितमपि steer 
भगवश्ञामसु तु न ताच्या वैगुण्यापादक कि 
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सङ्कीतंनस्येवानवरताम्यासात॒सन्निन्दादयो नामापराधा निवायेन्ते, प्राप्यन्ते egga- 
निःश्रेयसफलानि। तदुक्तं पद्मपुराणे -- 


“ नामापराधयुक्तानां नामान्येव हरन्त्यघम़ | 
अिश्रान्तप्रयुक्तानि दान्येदार्थकराणि च ” ॥ इति॥ 


भायाससाध्यतपःकर्माद्यनेरेपु MAXAR भनायाससाध्यभगवन्नामस्मरण tales 
प्रय. मिति स्मर्यते विःणुपुरागे — 


" प्रायाश्चित्तान्यदोपाणि तपःकर्मात्मकानि च। 
यानि तेपामशपाणां कृष्णानुस्मरणं परम्‌ ” ॥ इति॥ 


भगवस्सरणतन्नामकी तनादेः तपोहोमादिलरवेधमेस ज्ञातन्यूनतादिपरि दवारे ण तेपां सकल- 
गुणपरिपूणतापाद ३स्वं स्पष्ट भभिद्दि तमू -- 


“यस्य ar च नामोक्त्या तपोहोमक्रियादिषु। 
न्यून सम्पूर्णतां याति सद्यो वर्दे तमच्युतम्‌ ” ॥ इति॥ 


“aa गौः गवं शरेष्ठः ? इत्यादौ atk निर्धारणापष्यन्तपदममभिन्याहारे ्रष्टाट्रिदाब्दै- 
रेकस्य गोः सज।तीपरेतरस कग वापेक्षया श्रष्ठयप्न तिपादनवदत्रापि way 


“एप मे सर्वधर्माणां wats धकतमो मतः । 
यद्धक्तया पुण्डरीकाक्ष स्तवेरचेन्नरः सदा ॥ ” 
शति पूर्वाक्तकल्धर्माणां मध्ये कः 
धर्माणामविकतम इति पुर्वोकवजा haa 
afsanna निर्घावे कण्ठतोऽभिहितम्‌ n 


परम इति प्रश्नस्य प्रतिच चे एप pira- 
कलधर्मापेक्षय़रा भक्त्या भाचन्नामकीतंनरूपधर्मस्ये- 


ara डिंपाराहिस्येनेतरतकलधमंनियमराहित्येन च nada | 
Gamaha anaa गीतायां “ बज्ञानां जपयज्ञो डम n क 
कारणे: पु्वतनपर्वसु तत्र तत्र प्रतिपादितः म इश्यमिहितम्‌। तदेवमाद्यनेक- 
2g सु तत्र dug दित दृशकाटादिसापेक्षसक छर्म पक्षया एतत्स 
यज्ञस्पानाय्राससाध्यत्वादितरसकलधर्मा atan निविवादमेवेति SN : हरूनामजप- 
uuu: दरीवर्ति u त्क५: सहस्रनाम 
AE IE न 


अत एव सर्वध्रमस्कर्षो5- 


[aada 
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"frg ओं तत्‌ सत्‌ ॥ 


सेर्कतसाहित्यज्ास्रे शिवादेतसिद्धान्तरहस्यम 


Sus. 
घीतऊतीथ जगदाचार्यनीलकण्डयि चाचायम हास्वामी, 
वृहन्मठः, gis (सवदत्ति) 


विश्वविख्यात संस्कृत घाहिस्य विश्वस्मिन्‌ विस्तृतविकास विळसितानां विविधभाषासाहित्यानां 
मातृस्थानमिति aza विदितविषय एव । साहित्यश्ाखमिदं काव्य शाञ्जमिति अपराभिधानेनापि 
maker । वेदागमोपनिवत्स्सृतिपुराणातिहासिकतत्वसहितस्य इदं साहित्यमिति 
सम्वन्धार्थकत्वेन बेदागमादीनां सम्वन्धः màs ads gaa नास्ति सन्देहा- . 
IF: || 

अथवा सहितस्य भावः MRAR! “ गुणवचनब्राह्मणादिभ्यः ' (पा. सू. 
५-१-५२४) इति प्यञ्ञ ¦ सहभावश्र अष्टादञ्ञश्थानभिन्नानां विद्यानाम्‌ ॥ 

थवा सहितस्य कर्म साहित्यम्‌ ! यस्मादत्र परीक्ष्यमाणे कविकमेणि काव्ये सर्वे 
विषया: परिसमाप्यस्ते । उक्तं च भामहाळङ्कारे 


“नस शाब्दोन तद्वाच्यं न स स्पायो न सा कला। 
ज्ञायत यज्ञ काव्याङ्गं अद्दो भारो महान्‌ कवेः॥ इति॥ 


तदेतत्‌ साहित्यं साहितीकविकमैणः शासकत्वात साहिययाखमिति भ्यपदिञ्यते। अतो 
व्याकरणशाखस्य शञ्दानुशासनमिव साहित्यशाखल्य काभ्यानुशासनमिति सुतरां वक्त सक्यते ॥ "ho 

सहित शदस्थ विशिष्टाथैवाचकत्येन भन्येन केनचिद्िशिष्टत्वं शिव्यते । तेन वाता 
स्थानभिन्नाभि: विद्यामि: सहितं, तस्येद साहित्य सविद्याशासकस्वेन शाखत्रमिति प्रतिपाद्यते । 
तथा च अष्टादशप्रस्थानभिन्ना विद्या यस्मिन्‌ छौकिकवैदिकविभागेन परिछसन्ति क 
mahf निष्कृष्टार्था निगद्यते ॥ MONACO EFE 

एतत्लाहैत्यशार्त्र अलड्भार॒शाखामिधानेनापि व्यव वयते nel 
अर्कारः” (पा. सू. ३-३-१८) इति भावे TTI साधन भर 
“asik च” (पाः सू. ३-३-१९) इति करणे घन्‌ । T 
प्रयुज्यते । ` प्राधान्येन भ्यपदेशा भवति | 
o “aagana, सर्वानपि गळितगर्वान्‌ 
EE I ieee 
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इयता घ्यारुरणादिपरिशीळनमस्तरा शक्तिसस्वेडपि काब्यकरणब्यसनं विपश्चिताम्‌ । sn: 
कविसाणवकागदड्कारेण INA स्वाळडूकारे -- 


“ अधीत शाखाण्याभियोगयोगादभ्यासव श्या थ पद प्रपञ्चः | 
ते ते विदित्वा समये कवीनां मनःप्रसक्ती कवितां विदध्यात ” ॥ 


इति maaan कवे; कविताकलापाः प्रादुर्भवन्ति इति व्यक्तुक्तत्र| “ कविमैनीथी 
परिभूः स्वयम्भु; ? (ues. सं, ४. व-८) इत्येवमादिसद्दायविद्यामिः पारमार्थिकपरमकचिना 
परमेश्वरेण स्वकमभूतरब्दार्थरूपं जगत निर्मितमिति निरदिवादोऽयं विषय: | एशदनुसृत्येय 
भगवान्‌ बादरायणः “ अथातो ब्रह्मजिज्ञासा” (त्र. सू. 1-1-1) इत्यारभ्य “ अनात्रृत्तिः 
qapana: शब्दात्‌ ”” (ब्र. सू. ४-४- ) इत्यन्तेन ब्रह्ममीमांसाशा्रं निर्माय सर्वविद्याना 
साहित्यश्ास्रोपकरणस्वं उपदि ददा || 

“anat ब्रह्मजिज्ञासा ” इत्यत्र कि ब्रह्म? किं तस्य wana ? इति जिज्ञासायां 
" जन्माद्यस्य यतः (a. सू. ५-१-२) इति सूत्रेण ब्रह्मलक्षणं, “areata” (अ, सू. 
५-१-३) इति सूत्रेण खाहित्यद्षास्रकतृत्वे, “ तत्त॒ समन्वयाव्‌ ?' (m. सू. 1-1-४) इति सूत्रेण 
सर्वविद्यासहितशाख्रमसन्बयात्तदुक्तमेव परब्रह्मेति प्रतिपादितम्‌। तत्र “जन्माद्यस्य qa” 
इति सूत्रार्थस्तु आद्यस्य चतुर्युखस्य ब्रह्मणः जन्म SURE, यतः परमेश्वरात्‌, तदेव gett | 


“at ब्रह्माणं विद्धाति पूर्व 
यो वे वेदांश्च घहिणोति aay । ” 


इति दिषयताक्येन चतुर्मुखब्रद्मणों जन्म यस्मात्‌ परमेश्वरात्‌ इति सूत्रार्थः UH! «gia 
त्प स्य Y Gf A i A T 
. ब्रह्मोत्पत्त्यनन्तरं तस्मै वेदान्‌ प्रहिणोति-उपदिशति । अत्र चेदशब्द उपलक्षणं aika afa 


डपदिशतीति “gaa: सर्वविद्यानां इश्वरः सर्व भूतानां ब्रह्मधिपतिप्रह्मणोऽधिपति्ह्मा शिवो 
मे अस्तु fads" इति वेदोक्तः qarana साधु सङ्गच्छते | i m 


“matim इति तृतीयसूत्रार्थ स्तु--- «mae ये 
rag योनि:-कारण SER po « mmn साद्वित्य- 
एवत्सूत्राथमेच प्रतिपादयितु अत्र विषयवाक्यम्‌ । तथा च सर्वविद्यानां निगमाग हि मन्त्रस्तु 
पुराणादीनां हेशान:-नियामक:, बोघऊतेति थावत्‌ । qua dod q Tazi- 
शिवस्येवोपदिष्टम । aaa “ शाखं Nila तस्य madira हसाहि iti 
सिद्धात्तोदितसूत्राथन प्र्वविद्यानिवासभूत साहित्यश्ञा्ं योनिः यस्य ब्रह्मण: Mid fraga 
पूत्ॉकतिब्रह्मेति तदर्थ: । ईश्वरः सर्वभूतानां-विष्ण्वादिसर्वजीवाना परि Web चेदितुं तदेव 
manat अधिपतिरित्यर्थ: ॥ $ । ब्रह्माधिपतिः- 
“mama fuat देवः क्षत्रियाणां तु माधवः । » ET 
थ्येयदवस्वसुच्यते |  मदाणः-चतृसुखस्य WR. en nium शिवस्थेव 


जां विदचाति पूर्व यो चै ववाद प्रहिणोति तरी | » 


| 
| 
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इति श्रूतो वर्तमानचकारेण अनुक्तससुक्वायळेन वेदेतरसर्व्ञा्राणि चतुसुख्याय ह्मणे 
दत्तवानू इत्यर्थः सूच्यते | बरह्मा-बह्मपद्चाय्यः दिवः, मे-सम, भस्तु। ख कीदशः? 
ओं-ओङकारपदवाच्य: सदाशिवः महाङेळासनिवासलीछामङ्गलविग्रह;। एतेन परक्षिवस्य 
सूक्ष्म चिद चिदू पशक्तिविशिष्टसव पञ्चसादाख्यगुणविझिष्टस्य सदाशिवस्य बश्ञीकृतशुद्धमाया- 
विदिष्टस्वे च बोध्यते ॥ 

दिवशब्दार्थस्तु -- शाम्यति परमानन्दरूपेण निर्विकारो भवतीति शिव: । C निखेगुण्ये 
शिवाय नमः U इति शिवमदिस्न: स्तोत्रे तथेवोक्तत्वात ma सन्नक्तानां मनांसि अस्मिन्जिति, 
Sid सञ्भक्तानां मनस्सु यमिति वा जिवः। qarg शिवः मे मनसि सदा निवसतु इति 
भत्तप्रार्थनामन्त्रोऽयस्‌ ॥ 

« शास्त्रयोनित्वात ” इति सूत्रेण सर्वेविद्याविलसितवाहित्यशाञ्चकतृत्वे निरूप्य "o du 
समन्त्रयात्‌ ” इति agigi ddeg: अत्र तुशब्देन वेदादिसर्वेविद्याः संप्रोक्ता भवन्ति । 
अर्थात सर्वविद्यानिवासस्य mamaa समन्दयात्‌-परशिवे परमेश्वरे समन्वयात्‌ तत- 
nah maa: अतः परमेश्वरस्य कमे «ended जगदिव विश्वस्मिन्‌ व्याबद्दारिकश्वेः 
बाल्मीकिव्यावकालिदासादेः कर्म काव्यं शब्दार्थलक्षण यथालक्ष्ये प्रोच्यसाणं व्यवहारपदं 
प्रतिपाद्यते N 

ay “ag qh” इल्यनुज्ञासनमाश्रित्य कविशब्दोत्पत्ति: सर्वैरज्ञीकियत । "md am" 
gf धातुपाठमरभाणेन कविदाब्दो धातुसाधित इत्यत्र सर्वविपश्चितां दिश्वासः !। 

[agria 


4o 


i 


Digitized by Sarayu Trust Foundation and eGangotri : 
THE MYSORE 


A A 
सुभा घतान 


ज्ञानिनो नित्यरसिकता 


वेखन्तयौचनाः GA: पुरुषाः घनयौवनाः | 
सो भाग्ययौचनाः नार्यः विद्यावान्‌ नित्ययौवनः ॥ 


HATA: प्राशस्त्यम्‌ 


सत्सु कार्यचतां पुंसां अलम्नेवाग्रतः स्थितिः। 
बाग्वृक्तिरघिका खा चेत्‌ भवेदुभयलाघवम ॥ 


ब्यचसायप्राशर्त्यम्‌ 


चीणेव थोत्रदीनस्य लोलाक्षीव विचक्षुषः | 
व्यसोः SERAIS विद्या स्तब्धस्य निष्फला ॥ 


सहृदयता न सामीप्यैकनिबन्धना 
AÀ मयूरो गगने पयोदः 

लक्षे रविश्चैव जले च पद्मम्‌। 
भक्तो भुवि स्यात्‌ दिवि देवदेवः 

प्रियं च मित्रं न कदाऽपि दूरम्‌॥ 


स्नेहवेरयो: आश्रयानुरूपा स्थितिः 
उत्क्ृष्टमध्यमनिकष्टजनेपु मैत्री 


ME शिलासु सिकतासु जलेपु रेखा | 
चर क्रमादधममध्यमसजनानां 


तद्वत्‌ arg लिकतासु जलेषु रेखा ॥ 


शर्थव्यवहारस्य मैश्रीनाशकता 


कणे मित्राय नो देयं दत्त चेत भेव. S 
vi थद TEMA pe eg र 
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ATURA न प्राशस्त्यहेतु: 


प्रतापाढ्यस्य सवितुः जातो मन्दः सतो यदि । 
अस्योञ्चतायां qued तदुञ्चत्वेऽस्य नीचता ॥ 


वस्तुनः तद्धर्मानुरूप एव उपयोगः 
खतां धनं साघुभिरेघ भुज्यते 

दुरात्मभिः दुश्चरितात्मनां घनम्‌ | 
शुकादयः चूतफलानि भुञ्जते 

भषन्ति निम्बाः खलु काकभोजनाः ॥ 


addu स्वस्वमर्यादा पाळनीया 


यद्यप्याभरणे हेतुः कुटीसंदंशिकादिकर्‌ | 
तेन are न ते घार्याः कि लोहः काञ्चनायत ॥ 


संग्रह: --श्रीनिवासकृत-प्रस्तावसुधाम्बुः (orl. Ms. 2869), 
प्रसगरब्रावळेश्र (087. ws. 2115) ॥ 


N. 8. VENKATANATHACHARYA, 
O. R. I., Mysore. 
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सभाषितस॒रद्रमः 
b] J ५४४ 
कर्ता; केळदी बसवभूमिपालः [A. D. 1711] 


magka: --शिवतत्वरलाकरायनेकविख्यातमहाप्रबन्थकर्त्रा श्रीकेळदीवलवभूसि - 
qat सभाषितसरद्र माख्यः अपूवस्साहित्यभण्डार: संस्कृतः 
प्रपञ्चस्य मेरुतुल्यस्वेन विरचितः । शिवतस्व॒रत्राकर-सुभाषितसुरद्धमो 
पूर्वापरससुद्राविव वतेते इति नात्युक्तिः ॥ 
ग्रन्थस्वरूपम्‌ --वसवभूमिपालोऽये सत्कविकृतिपु वर्णितानां पद्यानां मध्य साराणि 
नीतिपराणि, राब्दार्थचित्ररूपेण नानारूपतया प्रवृत्तान्याधिकचेतोंहारीण्यपि 
पद्यानि ARIA, एकत्र aga, सारस्वतलोकानां mgA हस्तिनमिव 
सारस्वतप्रपश्चप्रदरी नसाइस, सहृदयमनोछासाय Xe कृतूहुलेन क्रुतवान्‌ | 
पुतत्साहसं ठु सफली मूतमित्यस्य अन्थस्यावलोकनेन quus भवति || 
यनास्रांऽन्यथता - ` कल्पद्रम: कामितमेव quU इत्युक्तिः प्रसिद्वेव किल ¦ ` सुभाषित- 
HAR इत्यन्वर्थओोऽयं ग्रन्थः सारस्वतरोकानां सर्वकामितमपि 
परिपूरयतीति नात्र संशीतिः ॥ 
ग्रम्थपरिचयः--अस्मिन्‌ सुभाषितसुरदुसे ५ स्कन्धाः, ३५ UNI, ४९६ कुसुमानि, 
१४,७४७ मया (पद्यानि) वरन्ते । ग्रन्थब्राहुल्यादेवास्य उपयुक्तां - 
सङ्गः स्पष्टो भवति ॥ 
स्वोक्तयन्यो क्तिूपतया निन्द्ाप्रशसाऽनुभयङूपतया च 
स्वरूयनिरूपणपूवेकं नखिळाण्डविषयपरिघये कोश 
महश्चित्रमेच ॥ 
प्रथमस्कन्धे--सत्कवीनां कृतिभिः नत्यादिरूपाणि पद्यानि 
द्विती ये --कुमारभावश्राब्याणि स्वान्यात्मापदेशात्मकानि नीतिपराणि 
गतानि नानारूपाणि पद्यानि 
gia -तारुण्यद॒शान्तरालश्राम्याण्यष्टादशवणनान्तर्गतानि न 
लुरीये--ार्धकश्रवणोचितानि शान्तरसपरिपोषकाणि बैरास्यपराण पद्यानि 
चरमे तु -- पुरा महज्रिरुदितान्यखिळदेवतानां स्तुतिपराणि पद्यानि च्च agate ग्रन्थ 
थूल: परिचयः ॥ de पस्य 
male: - नानाक्ृतीरितसुभाषितसङगुहात्मा पञ्चभिस्स्करनधरर 
युव-व्ृद्धद्ञास्वचइ्यं य्रशोविभवाभिवृद्धधे 


गुणदोष- 
रूपतया ददाति एसि 
श्दार्थे चि्रास्मकत्तां 


नाविधवर्णनरूपाणि पद्यानि 


atsi महाप्र 


बन्धः EHT- 
Aaa एल : 


एव गन्धो द्वेश विशदयति ॥ वसचभूमिप।छ 
maraq श्रीबसबभानुरयं (A.D. 1711] gag सहृदय 
ga महाग्रबन्ध विरचितत्रान | अस्य anf पकसलो छा सनिमित्तमात्र 


स्तारं वेविध्ये quer 
ममाश्रिल्वैचेति fema 


M. 8, BASAVARA ATA N, ORT M 
5 Mysore, 


Hua, GAARA, ग्रहीतब्य च 


परदर्शानमिदमित्यळम्‌ ॥ Sminge 


CC-0. Prof. Satya Vrat Shastri Collection. 
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by 


| 
"m. | 
Abhinavabharati—ls there a second work of that name? | 
| 

' 

Dr. V. Raghavan | 
1 


By Abhinavabharati, we have always understood the commentary ? 
of Abhinavagupta on the Natya Sastra. But recently I came across a 
couple of quotations under this name made by Abhinavagupta himself 
in a work of his, which can only mean that there is a second work ‘of 
Abhinavagupta of this name which, on the showing of the two verses 
quoted, appears to be a Kavya written by him. 


In his Isvarapratyabhijhavivrtivimarsini (Kashmir Series ‘Texts and 
Studies, LXII and LXV), Abhinavagupta has these two interesting 


quotations : — 
(1) LXII. p. 48: 
यथोक्तमभिनवभारत्यामू-- 
उपचचार च सा कृतिमानिनी : 
मुनिमनशैछमोगसमर्पणेः ७०७४ 
परितुतोष च सोऽपि Aakori 
न हि gu करणाश्रयिणां सुखम्‌ n 


(2) LXV. p. 138: 
यदामिनवभारती- 
प्र apart धेये धिये च पराक्रम ip 
चरिजनजनो धत्ते नास्य स्वर्क SS कचित्‌। 


रजनिशरणाः शोच्यत्वे ये तमो phys 
नहरमिसृताः पशये कि अवन्ति सुहतेकाः॥ 
m hed Subhágita ; indeed several 


The latter verse could be a Gass CHR ul 
Subhasitas of Abhinavagup t B 
and on this basis, the seco 
collection of Abhinavagupta $ a 2 
suggests a poem with a specific the 
the former. - 
Nor could this name Abhine 
different from Abhinavagupte; “i 
he does not, in both १ thous ove mi 
quotations with the words | : 
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A Note on- वाच्यासिध्यद्भग 1 
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By Dr. MUKUNDA MADHAVA SHARMA, 
Reader in Sanskrit, Gauhati University, Gauhati. 


1. Kavyaprakaga, V, वाच्यसिद्धयज्ञ is mentioned as one of the 
eight varieties of गुणीभूतप्यंग्य and it is illustrated with the verse : 


अमिमरतिमकसहृदयतां sad मूच्छा तमः शरीरसादम्‌ | 

moa जळदभुजगजं प्रसह्य कुरुते विषं ब्रियोगिनीनाम्‌ ॥ 
Here the suggested sense of the homonymous word विष, poison (हाळाहरू) 
is instrumental to the establishment of the चाच्यार्थ, which presents a रूपक 
with the identification of जलद with gaa. This identification, necessary 
for the वाच्यरूपक is not possible unless the suggested idea of poison is 


obtained. Hence, the suggested idea, here, is sub-servient to the 
establishment of the वाच्य sense (7.८., वाच्यसिद्धवक्क). 


2. GAJENDRAGADKAR, Kdvyaprakdsa, p. 239. 


3. As suggested by the Nageswart commentary, the inconsis- 
tancy lies in the act of the wrong placing of anger, 7.e,, anger 
for one who does not deserve it and the lack of anger for one who 
deserves it. (पात्रापात्रवेपरीस्येन खेदस्य च्रणाकरणरूपवाक्यार्थरयायुक्ततयाऽपयैवस्नस्य 

.. ). The express sense could have been rendered consistant by the 
query : ‘‘O Sahadeva why does not the Guru Set angry with the Kurus’’ 


(हे सहदेव ze न खेदो गुरोयैन्मयि खेद इत्येवंरूपप्रश्नमात्रेणापि काकोर्विश्रान्लेः ) 
as suggested by the Samketa Commentary. 2 


4. चारुत्वोत्कषनिबन्धना हि वाच्यब्यक्षययो: प्राधा 
(Dhvanyáloka--Y, Chow. Sansk. 


न्यविवक्षा 

Series, P. 114) 

5. निराकाडूक्षत्वप्रतिपत्तये प्राप्तावसरतया च पुनः उनरुदा्वियते। वज्रादीनां मिथः 
संयोगे द्विकादिमेदेन भनेन क्रमेण रक्षय-ष्यङ्गथयोश्च च्य 
(Kdvyaprakasa, YII). 0 


— Vide AMO a TL Vol. V. 


Osee 
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MANUSCRIPT NOTICE 


।. निर्वचनकोइाः 


l [No. 683—0.R.I., Mysore] 


असेना ---अकारं जलपुप्पं च चकारं धूपदीपकम्‌ | 
नकारं स्नाननेवेश अचेनाशब्द उच्यते ॥ 
ALINTA: RFR 
fe p | anast ज्ञातपूर्व: स्वज्ञातो5तिथिरुच्यते ५ 
अतिथिः | 
amam: जह्मबीजससुत्पत्नो सन्त्रसंस्कारवजितः | 
जातिमात्रोपजीवी च भवेदत्राह्मणस्तु सः ॥ 


_. दस्वानसे --अकारो द्यागमाभ्यासी चकारः शक्तिमान्‌ भवेत | 


अनेकः | 
ककारो योगसिद्धास्ती ue: कथ्यते ga: ॥ 2 


पाञ्रात्रे-- पुरुषोत्तमसंदितायां- 
अकारो AAAI चकारे चाचेनाविधि: । 


ककारात्कमैनिर्वाहो TIS विधीयते ॥ 


तीथ--तीकारं ज्ञानसिभ्यर्थं यकारं मोक्षसाधनम्‌ | 
भक्षरद्वयसंयो गात. तीर्थनाममिहोच्यते ॥ 


भरद्राज्ञः--विष्णुपुराणे २। अध्याये १८ छो. 
मूढौ भरद्वाजमिस भरद्वाजे बृहस्पते । 
यातौ यदुक्ता पितरं भरद्वाजसतस्स्वयम्‌ ॥ 


रामायणे संक्षेपाध्याये-- 
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SRUTR T— Sharp — 
सूत्रप्रवचनाध्यायी usq ursi खणगभे ' हत्यमरः ॥ 
suits — | 


जीक्षब्ृत्तिगुणो पेतो ज्ञानी स्वाध्यायवान्‌ झुचि: à 
भ्रूण इत्युच्यते शिष्टैः शोषभोजी जितेन्द्रियः ॥ 


तत्रैव--भधीतमपि यो वेद विसुञ्चलि सदा नर: | 
भ्रणहा स तु विज्ञेयः वियोनिमधिगच्छति | 
यस्तु ध्वंसयते गर्भ भूणहा स निगद्यते ॥ 

स्थृतिरत्नाकरे-- ' अधीतमपि यो वेदम ' इत्यादि ॥ 


DJ 


2. क्ररभाष्यम-मुद्दलकतम 
[No. A 635—0O.R.I., Mysore] 


SARASWAT AAA विमळाय च | 
प्रत्यक्चेतनरूपाय जगद्रपाय ते नमः ॥ 


गणेशाय TALJ निर्विज्ञकरणाय च | 
सरखत्य नमस्तुभ्यं ज्ञानवोधे स्थिरा भव ॥ 


आलोच्य पूर्व भाष्य च ağa 
र Tar s स्य समन्तत 
गहने मन्यमानेन सुवोधेन समुद्धतम्‌ ॥ | 


नवनीतं यथा क्षीरात्‌ सिकताय — 
तथा agzi सारं पाणिनां भो oda 
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वेदार्थेहीनस्य भारवाहस्य Ae निस्क्ते उक्तम्‌-- 


* स्थाणुरयं भारहारः किलाभूदधीत्य वेदान्न विजानाति योऽथम्‌ | 
ASAT इत्सकलं भद्रमक्षते नाकमेति ज्ञानविधूतपाप्मा |; ? 


agaia वेदार्थो ज्ञातब्यः । age— श्रोतस्मारतकसे ses फलत्यागपुर्वकं कृतेन स्वज्ञाखो क्त- 
कर्मणा चित्तशुद्धि संविष्यति। तत्कारणात्‌ ra derart साधितव्यम । करग्वेदस्य आश्वलायिनी, 
सांख्यायिनी, झाकला, बाप्कला, साण्डूका चेति पट? शाखा: | तत्र शाकळसंहिताया दश 
मण्डलानि aa ग्रथमे मण्डले चतुविशानुवाकाः । तत्र प्रथमानुवाके त्रीणि सूक्तानि gaa- 
च्छन्दर्पीणां सम्यग्बोधाय प्रकाशितानि। तत्र अञ्निमील इति नव ऋच प्रथमं सूक्त naa- 
qat मधुच्छन्दरः ऋषिः, गायत्रं aiaa afudts इति -à इहृटे--स्तोमि। 
dies fus? यज्ञस्य पुरोहिते-यज्ञस्य पूर्वभागे आहवनीयरूपेणावस्थितम्‌। पुनः 
Sema) देवं-दानादिगुणयुक्तम्‌ dat ऋत्विज-देवानां यज्ञेषु दोतुनामकऋत्विक्‌ 
अझिरेय | पुनः कीदशम्‌ > ANTH: _यांगफळख्याणां रत्लानां अतिक्षयेन धारयितारम्‌ ॥ 1 । 


COM ES : 
3. संस्कृत-कन्नडनिधण्टुः (वैद्यप्रचुरः) 
(No. 429—0. R.L., Mysore) 


शुभमस्तु 


उत्पलमेद्‌-- ॐ 


अन्तकारिः-_-२ॐॐ> sass, rios Orts 


eA 

RM = — nino 
अक्कपुष्प tség (छ्‌ BA) sic em 
अके mo? कालफल- °> 
e eee axonri9, 

ag BBO aaga >> 
Tw uos sea 
उत्सित--0 99 रद 
उत्पिच--5०70४७ Fe, 
Bega — 2200909, 

.sonog - serie 


उत्पल-- 390» ९२०४, ' 
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4. ब्रह्ममीमांसा संप्रदायभाष्यम्‌ 


[No. 255—0O.R.L., Mysore] 


कर्ता-वेंकटेशाध्वरी 


बहुस्यामिति संकल्प्य योऽभवत्‌ बहुधा प्रभुः | 
तस्य शक्ति परां वन्दे वलज्ञान क्रिया त्मिकाम्‌ ॥ 
समग्र्षानवेराग्यमयीं भगवतीं कलाम्‌ i 
प्र... .. ब्रह्मसूत्राणां बेदव्यासाभिधां भजे ॥ 


अथ कदाचित्‌ कुतश्चिद्धाग्योद्यात उभयङावेरीमध्यगतो भगवान्‌ way: स्त्रे 
स्वमात्मानं दशयित्वा * विवदमानानामेषां विप्रशरष्ठानां समाधीयतामयं विवाद: ' इति मामचुगृही- 
तवान्‌ । तत: प्रबुद्ेन मया महेता प्रणिधानेन स्वझतात्पर्यमित्थमध्यवसाय श्रृतितात्पर्यविदां 
ऋतभरप्रज्ञानां भगवतामाचार्याणां जैम्रिनिव्यासकपिलकणादफणिगोतमानां मतान्याळोच 


च्य, तेषां 
ES ES e a ier 
विरोधाभासपरिद्वारपूर्वकमेकाथ्य प्रतिपादयितु ब्रह्ममीमांसा संप्रदाय भाष्यमारभ्यते ॥ 


ag! कर्थं विरुद्वार्थपतिपादकानां शाखाणामेकार्थ्येमिति चेत--उच्यते--आत्मतस्वज्ञाना- 
देव केवल्यमिति सर्वेषामविक्षिष्टम्‌। ............ .. । तस्मान्नात्मनि वादिनां विप्रतिपत्ति:। एक 
इत्येके; अनेक इत्यपरे । बणुरित्येक्रे; विभुरिलयपरे । चिदात्मेत्येक; चिदाश्रय हृत्यपरे । 
ect ER | तस्मात्‌ स्फरिकान्तरितातपच्छायान्यायेन जीवेश्वरयोभ दाभेदाविति न विरोधः ॥ 


उपाधिधर्मादणुता विभुताडपि, अस्बुधमत: ॥ 
रवेरिव प्रकाशात्मा परस्यैषो 5्थद्नात्‌ ॥ 


ES se तेस्मादविरोध: || 
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3. Sanskrit—Kannada Dictionary : 


Sabdartha-Sangraha of Sankararaya 


á mis in KE Er this manuscript '*Sabdartha Saigrata’’ is 
६ i zi ARAD Aye of Appajiraya and Kaveryamba and the grandson 
of Su bardya. Residing at Korajd a village protected by Bhi nesvara, 
a Chieftain or a King, probably in South India (Andhra or Mysore). 

A unique feature of this work is that he gives its correct date as 
A. D. 1805. A. sense of humility of the author is a redeeming feature. 
[he duration of composition of this lexicon is stated to be five or six 
years. Just to help people groping for apt meanings of words, he has 
dedicated his life for this monumental work. : 

The author isa profound scholar well versed in ali branches of 
Sanskrit learning. His critical acumen and depth of scholarship is 
testified by his work passed on to posterity. An annexure also is added 
to this thesaurus dealing mostly with literature unlike the other 
‘Nighantu’ (Ms. No. 729) harping on Ayurvedic terms. 

All the 30,000 words are arranged in alphabetical order. Not one 
or two meanings we get, but a stream of meanings worthy of a prolific 
language like Sanskrit well known for its variety and versatility. 

If we have just a paper mane and if our search for 
originals is continued unimpeded by Gods ill we may place our hands 
on many more originals and speak with authority on the form and 
contents of such precious gems. 

The date as given by the aut 


place him in the middle of the rgth 


: 35; e examined. 
doubt and other particulars are to be exam [Editor] 


hor is Salivahana 1805. So we must 
Century A. D. This date is beyond 


EI ब्दार्थस we! 
[ संस्कृत-कर्णाटककोश: | 
शङ्करायसङ्कितः 


सकलजनोपयथिकवरप्रदाय j 
नेकगीरवाणिप्रस्थविज्ञानमिनिमितनयीन T a 
वारिक्रोयानतटाकलरःपवनसुतएड!लपर्र्प? ed 


विद्याविशारदस्य, RANET 
ब्राह्मणसाहित्यतत्परस्य, काइय्रपस 


तनूभवेन 


अप्पाजि 
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झो. पितनुद्दिश्य यः कीर्ति प्रकाशयति भूतले । 
ब्रह्म यास्यन्ति पितर: तत्पुत्रस्तु हारे ब्रजेत्‌ ॥ ` 
इति तुछाकावेयुंदितवागम्ताजुसाय प्रियपुराणान्तगंतपाराश रे सरस्वतीसुनिश्रितद्वरिपदप्राप्त्य मिला - 
घेण शाङुरा सिधा नेन विरचिते एतरिमन्‌ ग्रन्थ अजन्तादिहलन्तक्षकारान्तकाण्डपर्यन्तप H- 


Re भगवता श्रीरामेण प्रेरितेन मया vus समाः कृच्छातिशयेन गीर्वाण- 
शब्दस्वरूपाद्यपरिज्ञानसंशयान्धतमःप्रभाकरो5य रचितो ग्रन्थ; ॥ 
अहो.---अन्थेडस्मिन्‌ शब्दजातेषु शब्दो यः काङ्क्षितो भवेत | 
आाद्यन्तवणवर्गेभ्यः सुलभेन स लभ्यते ॥ 


श्रीरामापणमस्तु 

करकूवमपराष क्षन्तुमहन्ति सन्तः | 

(१८०५) संख्याका: । 
संपूर्णा ॥ 


शालीवाहन शकाब्दा: पश्चाधिकाशी तिश saga- 
एवस्संख्यापरिमितस्वभाचुसंवत्सरमाघ थुक्ठतृतीयागुरुवासरे प्रन्थरचना 


अजन्ताक्षरवर्गः 


Su. 608 Vor SF 


अः ४ X5 ug दयक dor! ४७८०३ | Seo 
००२०७ E>, | Bod SSB), | 


Bares» | owe | 
J 


Sonea) | 
५०३१३), | BLS IAN; | 
MOF 3M! gane ,! ४४,०७७ 
Dong DD, 9 ००००००० ०७००७०। RY ०205390१०७ 
२१९७०७०००० | 999 Ur co); BSF Mayes | 
DEJI Mr! way ॥ 
wn ४ दळी 38d8D 92001 TOE DAVO | 
A 5.500390 | Bosan Sega) 
DAE E, 2०७०० २०७००४ 
Ron» | qe Mi 2 Vg 
DAE model zt a 
; 9 3 2B, so EDI ugg WE ID ३ | 
o 65 
2०४,९३९ | खग Bory S999 ty 
3 257 २८,२५०४ ह) | ००६० 
८९५६ 5९५ Sorti 
व E. od Am 


Bo | 
39 | Eu, 


छळू 7। 
5) । me | gell 


E SOR CDE | 
30६ SEM à 92,8 orb 


1 
$ à 
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6. Sabdaratna-Samanvaya 


Sanskrit-Sanskrit Dictionary ascribed to ‘Saharaje’ 


[This dictionary is a paper manuscript of about 70 pages containing 
about 10,000 words arranged ina peculiar alphabetical order फकाक्षर, 
gue, त्र्यक्षर and so on]. 


As indicated by the author at the very outset it is by one *Saharàja'. 
‘Phe term Saharája implies a lot of historical digging which we have not 
yet done. A cursory survey of Indian History (South) would reveal 


that this lexicon is by king Saharija described as lion in the forest of 


scholarship. 


‘Then the question naturally arises about the identity of the name. : 
‘The term ‘Shi’ comes from either South or North. Ifit isto be > 
vidently it belongs to one among the Kutub-Sahi 
South it is either from Marathas (Sahaji) or E 
A Saharaja from the "3 


traced to North then e 
Kings. If it is from the 
from the Sahi of the Bijapur of Golkonda. 
Pandyas of Tanjore is also in the picture. 


s are examined we can arrive at the most 
to hail from the Andhra-Mysore 
n some Saharaja of the former | 


When these question 
probable person. ‘The author seems 
Border. Hence this probably will rest ० 


Hyderabad State. f 
[—Editor] + 


RT 
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अः--वासुदेवे 
आ:-- ब्रह्मणि 
gi— FIA 

$:— BRAT, 
डः ¬ शङ्करे 
उ-कोमळमन्त्रणे 


` ऊः-_केशवे 


ऋ; देवमातरि 
ऋ ¬ दनुजेरो 
ल्ः-_देवमातरि 
खः amma 
m— faeit 
ए - महेश्वरे 
ओ = ब्रह्मणि 
आऔ--भनन्ते 
अ--परत्रह्मणि 
अः--महेश्वरे 
इति zatan: 


अथ कान्ताः 


 कः--प्रजापती 


क्षिससि जले च 


THE MYSORR 


ठाब्दरक्षसमन्वयः 


शाहराजबिरचितः 


विविच्य विविधान्‌ कोशान्‌ स्वये Agan थिया i 
बितनोति महाराजः शब्दरत्न समन्वयम्‌ ॥ 


अंथ mz: 


Wh: --भर्कपणेरफटिकयो; 
अकं - पापदुःखयो; 

ag: etigiga: 
अर्किः - यमे शनौ च 
ओक:-- 02 

उड्का- उरिद्यति 

एक-- संख्यान्तर श्रेष्ठो : 
ककः भम्निशक्कहययोः 
कटकः घृतादिदोषे 
कन्न:--छो हपृष्टकृतान्तथो: 
काकं--सुरतबन्ये 
काकी--काकस्य योपिति 
काक:--वायसे gua च 


- काका--काकनासायाम्‌ 


ककः--कन्धरामध्ये 
का~ मयूरवाण्याम्‌ 
किष्कुः मानभेदे 
सुककः-राक्षिभेदे 
छेकः--अजुप्रासे 


ORIENTALIST 


श्रिका--कूपनेमौ 
ज्िकं--पृष्टञ्चाधरे 
तोकः--पुत्रे चातके च 
दूक--जले 

द्विकः --काककोकयो: 
नाकुः--मन्यन्तरे 
नाकः स्वर्ग 
निष्कं--सुवर्ण 
निष्क्रः--दीनारे 
नौका---नावि 
पङ्कः--कदमपापयोः 
पाकः--परिणतो शिशौ च 


पिकः कोकिले 
वकः SE रक्षसि च 
भुक 92 

मे कः मण्डूकमेघयोः 
मुष्क --द्रृषणवृक्षयोः 
ga अवाचि 
(giang 


राक्ा--नवरजःखियाम 
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रेकः--नीचे विरेखने च 
रोक:--ऋयभिद्ीसतधोः 
रोक--विवरे विळे च 
लड़ा - रक्षःपुर्याम्‌ 
लोकः भुवने जने च 
TSH -- वल्करञ्ल्कयोः 
वङ्कः --नदीपात्रे 
वृकः -- Rahat 
शाद --शकले वल्के च 
शाकः -जास्यन्तरे जपे च 
MEAs संख्याने च 
शड्का - पासवितरकेयो 
शाकः-दीपान्तरे तर च 
qa: aaa कीरे च 
शुल्कं-वरादर्थप्रहणे 
giagi f £3 
$year : b 
am oa wu व A 
kagen 
शोक:-- दुःखे 


K. S. VARADACHARYA, 
O.R.l. Mysore. - 
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NOTES AND NEWS | 


1, Golden Jubilee: 

‘The year-long Golden Jubilee of the University of Mysore, is being | 
celebrated. It was inaugurated by Bharata Ratna Dr. Radhakrishnan, | 
President, Republic of India in the month of July 1966. 


2. Convocation: 
f the University was held on 15th 


‘The annual Convocation O 
d by Dr. Zakir Hussain, 


December 1966. The Address was delivere 


Vice-President of India. 


———— 
4 


a Oriental Research Institute Exhibition : 
was organized by the Sanskrit Department 


A manuscripts exhibition ! 
during the Sth Session of the Sanskrit Visvaparisad held at Bangalore 
in May 1966 and another on the occasion of the Golden Jubilee 
Exhibition organized by the University of Mysore. 


4. I Prise awarded : 
Sri H. Krishna Bhatta, Student Il Year s PA 

the I Prize in the Essay Competition, held m umi in—1965-66. 

Kalidasa Jayanthi Celebrations, Vikram University, © 


s. UGC: Visiting Committee * | E meee 
| The U. G.C. Visiting Committee V Prof. A. 
Chairman visited the Department 9 m 
Research in Sanskrit, Manasagangotr! 
Institute on 9th s 

Schemes and other projects 9 
for working out the schem s 


y rn 
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OUR CONTRIBUTORS 


Dr. 4. G. K. Warrier is the Professor and Head of the 
Department of Sanskrit in the University of Kerala. The 
subject in which he has specialised is Advaita Vedanta. He 
has been teaching the P. G. Classes in Sanskrit for more than 
twenty years in the University College, Trivandrum, By his 
critical acumen and Scholarship he has made a name as one of 
the outstanding Sanskrit Scholars. 


Sri D. S. Phatak, is the Head of the Department of 
Sanskrit and Principal, S.N.D.T. College for Women, Bombay. 


His article is useful and interesting. 


377 B. K. Shivaramaiah is a Senior University Grants 
Commission Lecturer in Sanskrit, working in the Department 
of Post-Graduate Studies and Research in Sanskrit. Has specia- 
lized in Vedic Literature and Alanküra Sastra. Publications 
include a book in Sanskrit Literary Criticism, in Kannada 
entitled ‘ALANKARASASTRA ? ‘published by 
University of Mysore, and a few research papers. 
are sure to benefit readers. 


Prasaranga, 
His writings 


Dr. P. L. Bhargava is the Professor and Head of Sanskrit Depart- 
ment in the University of Rajastan, He has published three books, two in 
English entitled, “Chandragupta Maurya and His Times” and ; 
“India in Vedic Age " and one in Hindi entitled .“ Prachin Bharata | 
Ka Itihas”, besides ८ number of Rsh, articles. He has been a member Í 
of a number of learned societies and, University Bodies, He was elected 

‘resent of the Oriental Studies Section of the 39th Session of All India 
Educational Conference held at Indore, i i 


Dr. Satya Vrat Sdstri is working as Re Sg : 
in the University of Delhi. He is ai) ds i Gi 
Scholars by his works,  viz., odhisativa-car "i rit 
* Ràmayapa—4 Linguistic Study” etc. SOR. tam," 
Research is commendable and the papers already erate in 
by him speak for themselves. He hails' from a ji jns E 
traditional learning in Sanskrit and inherits the m Ly o 1 

- — Ais learned elders. j vaits of 1 


Sri 6. Sitaramiah is a Senior University G As 
sion Lecturer in the Department of Post-Graduate Commis 

rch in Sanskrit in the Universi nf Studies and 
ised in Veda, Alamkara, Pali 

visiting Professor o f 
Buddhism n the Vid 


ny Researc. 
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Dr. R. S. Shivaganesha Murt 
; esha Murthy who wa 
p 7 P. 4 lecturer in Sanskrit in the University CoU 7 
Muste erue as He was recently awarded the Ph.D for his 
sis, study of the Important Brahmanas ?? fo which he 

worked as a U.G.C. Research scholar (1959-61) ee 

Dr. Mukunda Madhava Sharma is a 7 j 
Gauhati University, Assam. His article Ped AS 
here. It may be published in the next issue. 


Dr. V. Raghavan, Professor and Head of the Department of 
Sanskrit, Madras University is very well known to the world of 
scholars. By his valuable contribution and services to Indo- 
logical Studies in general and Sanskrit Literature in particular, 
he has established a well-deserved high reputation. 


Prof. V. T. Tirunarayana Iyengar retired after having 
served the Department of Sanskrit, Mysore University. He was 
for some time the Head of the Department. At present he is a 
U. G. C. Scholar in Manasagangotri. He has composed in 
Sanskrit a prayer to lord Vishnu, ihe presiding deity at Melkote 
in Mysore. The work is a summary of the Religion and 
Philosophy Sri Ramanuja based cn the Upanishads, ie : 
Brahma sütras and the * Tiruvai Moli" of Sri Sathakopa. The य 
work is modelled on the “ Gadya traya” of Sri Ramanuja. y 


शोधनाल्ये भापज्ञविशतिवर्ष enger; संशोधने | पण्डितप्रकाण्डेरेते:- 
विष्णुसदद्लतासभाध्यादीनि बहूनि ग्रन्थरक्षानि संपादितान्यस्म- 
विद्वांस एते सारस्वतसाराः परिनिष्पन्नपार्डित्याः 


श्री रामशास्त्रिणः Send 
शिवतस्वरक्षाकर-वाक्यार्धरक्ष-सिड्धान्तसिद्वाशन- 
त्संशोधनाल्ये । मीमांसाद्वैतवेदान्तन्यायसाक्षषु 


स्वपाण्डत्यस्यस्मद्विश्वविद्यालये सद्विनियोगे gia आसते ॥ 
रन्ध; काम्यवो स्तोत्रविभागे Aden Rak: Ig «gy DAS 


इतरानतिशेते। सतत्रमादात्योद्ारः पौधांगकमतानुरोधेन स्वानुभवेन च 
gia एतसतोत्ररचनाया आवश्‍यकता, नामाधेपरिशीलने 
नि ढोक्रोपयोगीमि बोभनं--इतीमे विषया अन्न 


बिष्णुसहृन्ननाम सेशको 5ये 
विम शनयोजनादेत्वो: अये Gas 
सयुफ्तिकमरिमनू लेखने सम्यक प्रतिपादित: । 
जायमाना मनःपरिस्मितिः, एत्स्तोत्रोस्कपषेकारणा 
प्रतिपादिताः ॥ Sad 

arra: शिवां 

पूज्यै; angariar: akdi: i dee Fe 
diaz: संस्कृततादित्यशलहप शी, नहिमत्‌ R 

अह्यूसृत्रादारभ्य यानि भाष्याणि, a 
क्रोडीकृत्य विचारितानि । लेखना 


we [गम्‌ 
शति पदप्रयोगः gen! त बा! ईर ns as 
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MESSAGE 


I am glad that the Oriental Research Institute 
and the Department of Post-Graduate Studies and 
Research in Sanskrit of the University of Mysore 
have decided to bring out a journal ‘The Mysore 
Orientalist’. This will provide an opportunity to 
the scholars of the Oriental Research Institute to 
place the results of their researches before other 
scholars who are interested in orientalstudies and 
also enable them to keep in touch with the work that 
is being done in the field in other parts of the 
country. There are many pearls lying hidden in the 
depth of the ocean of Sanskrit learning but one has 
to dive deep to have access to them. They cannot 
be discovered by floating on water. The Oriental 


Research Institute of the Mysore University had a 


great reputation in the past and I hope that this 


journal will keep up the high tradition. 


I wish the journal every success. 
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MESSAGES 


Tapaswiji Maharaj His Holiness SRI KUMAR SwaMiJt, 
Navakalyana Mutt, Dharwar. } 


About two years hence the planetary bodies swing into positions 
of uncommon occurrence. These bodies exert influences on the earth 
planet and all life upon it. This time, these influences occasion the display | 
of dreadful events. We have lived through the Second World War in 
which we saw nothing of more consequence than the avarice of nations 
causing them to take up arms to annihilate one another in the interests 
of commerce. [t was but the prelude to a greater tribulation that is 
likely to come upon us in its four fold phase. ‘The times will grow 
unfavourable but it only indicates an approaching of the crisis. '* When 
be ye not troubled, for such 


ye shall hear of wars and rumour of wars, 
For nation shall rise 


things must needs be; but the end is not yet. 
nation and kingdom against kingdom, and there shall be 


against 
s in diverse places and there shall be famines and troubles, 


earthquake 
these are beginnings of sorrows.’ 
humanity from the middle 
of 1968, and reaches its climax in 1974. After that period, a state of 
social anarchy ensues which necessitates the advent of Adepts or the 
reign of justice which will have its sway in 1980. 

influences that are shortly to be felt do 


'The gigantic planetary 
enhance the powers of Evil, which chalenge the powers of Good. 


ts of powers are coming to grip in this. - 
lasts for one decade, the evil 


A heap of sorrows begins to overtake 


These two great alignmen 
generation. ` In this grim fight which 
powers get the upper hand for a while and seem to threaten. the exis- 


tence of mankind. People shall say in that day “ The Earth is Satan’s, 
let him have it." But the Adepts say * The Earth is God's and as 
God's we shall take it. This process of taking too commences only 


after one decade. 
India will irresistibly be drawn 
merge triump 
too has to suffer before she can emerg 5 p d 
terror broods over the earth. ach. 


E 


into the universal storm, 
hant out of the 


drea प 
the West, the present fears the future. 


fear. Those, 
cause they are th 
benause hey mr CC-0. Prof. Satya Vrat 
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the time spirit is interested not so much in the survival of the fittest 
as in the arrival of the fittest. é 

A voice has sprung up from the secret heart of the Earth, - : 
Behold, the great hour predicts and precedes the great man. he 
Hindus await the Avatar Kalki ; the Jews await the Messiah ; the Buddhists, 
the Bodhisattva ; the Christians the return of Christ; the Muslims, the 
Mendi; the Parsees, the Soshiant ; and those who await no one, at least 
await something. But all await the reign of justice. ‘The reign not of 
small but of great things, the reign of the small who know how to be 
great and of the great who know how to humble themselves, the reign 
not of the poor who wish to become rich but of the rich who make 
themselves poor, the reign not of iznorance but of wisdom, of all ‘that 
ennobles and enlightens man, the reign of the Elite—that is what the 
future will call democracy. For true democracy will not exclude the 
Elite, it will purify them; it excludes but false greatness. What is 
truly great it elevates yet more. As the sap it rises from below, it 
vivifies the Life Tree and beautifies it. 


EMINENT ORIENTALISTS GREET “THE MYSORE ORIENTA LIST.” 
WE ARE GRATEFUL TO THEM AND TO ALL THE OTHER 
WELL-WISHERS, 


Bharat Ratna Dr. P. V, KANE, M.A., LL.M.,LL.D., 
National Professor of Indology, Bombay-4, 


In my opinion, a very industrious and really capable man 
does not lag behind provided he works hard and long...” 
Dr. K.M. MUNSHI, B.A., LL.B., D.Litt., LL.D., : 

President, Bharatiya Vidya Bhavan, Bombay-7. 


“Tam glad that the University of Mysore 


! is startin à research 
Journal ** Mysore Orientalist." I wish it every su र à 


ccess,” 
Dn. V. Racuayan, M.A., Ph.D., 


» Breets. 


udies in 
welcomes, 


Sanskrit and Bhandarkar 


and Sole Trustee, Loka Shikshana 
[ lis venture as it ai 


z E 


de > 
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of quality. So, one’s heart gladdens when one sees something being 
done to go to the roots of our present-day life, thought and action. 
You may know that in Bihar, there are separate, fully equipped Research 
Institutes for (a) Sanskrit and Ancient Vedic and other studies, 
(b) Pali and Buddhology; and (c) Prakrit, Jainology and Ahimsa. 


This only means that there is so much material and Bihar was the 
land where all these thrived, (a) in Mithila, (b) in Nalanda,'and (c) in 
Vaishali, the birth-place of Mahavir. 

[ would only suggest that these subjects should be studied not 
merely as corpses or skeletons but as living and continuing influences 


which are coursing through our arteries and nerves and in the life of 
about forty crores of people, in the form of the beliefs and customs as 
well as in the rich literature of the languages of India. 

This link-up would be very useful; our scholars would feel that they 


are dealing with something living and not with something dead like 


Egyptology.” 


Pror. SURENDRA NATH SHASTRI, 
Vice-Chancellor, Varanaseya Sanskrit Vishwavidyalaya, Varanasi-2. 


« I am very glad to hear that 
‘Mysore Orientalist’ under the joint auspices of the 
Mysore Oriental Research Institute and the Department of Post- 
Graduate Studies and Research in Sanskrit, Pali and Prakrit, Manasa- 
gangotri, Mysore. Lain sure this will be a welcome undertaking, which 
will be hailed by all the institutions of oriental learning all over the 
world. I have no doubt through the medium of this Journal, many 
manuscripts will see the light of the day and great contribution will be 
made to the fund of knowledge of our culture and traditions. I hope 
this Journal will be sent to us in exchange for our own research journal 
‘Saraswathi Sushuma’. 1 wish your endeavour every success.’ 


you are arranging to start a research 


journal entitled 


SHRI D.3. PHATAK, M.A, 
principal and Head of the Departmen 
Women’s University, Bombay-1. — 
that you are bringing out the first 
Iam sure that the Journal will 
arch in the various fields of ini 
ei 


t of Sanskrit S.N.D.T. 


‘I am very glad to learn 
of the Mysore Orientalist. 
valuable contribution to rese 
wish the Journal all success” 

CC-0. Prof. Satya Vrat Shastri Collection 
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Pror. H. D. VELANEAR, M.A., 
University of Bombay, Bombay. 


** Y thank you for your letter dated 7-9-66 about the starting of 
Mysore Orientalist. Y was very happy to learn about it. 

I earnestly hope that you and your colleagues on the editorial staff 
will be able to earn a respectable place for your Journal among the 


Research Journals devoted to Oriental Studies both in India and 
abroad." 


Dr. C. S. VENKATESWARAN, M.A., Ph.D., 


Professor of Sanskrit, Annamalai University, Annamalai Nagar. 


“I was in due receipt of your letter dated 7-9-66 
start the Mysore Orientalist ... 


My heart is full for the success of 
Journal. ... 

The Mysore Orientalist to be star 
of the Mysore Oriental Research Institute and the Department of Post- 
Graduate Studies and Research in Sanskrit and 
Mysore is found to have a bright future, 
between the two Institutions under whose joint 
started will be mutually helpful and producti 
I wish the Journal every success.” 


purporting to 
the proposed Research 


ted under the joint auspices 


allied Languages, 
The close co-operation 
auspices the Journal is 
४९ of the best results, 


DR. S. V. SINGH, M.A., Ph.D., 
Head of the Department of Sanskrit 
University. 


and Prakrit Languages, Lucknow 


“Iam glad to learn that 
from the University.” 


you are bringing out a Research Journal 


Dn. S. SURYAKANTA, M.A., Ph.D., 
Professor and Head of the Department of Sanskrit, 

.. University (Punjab). 

—  ** Wish your Journal every success.” 


Kurukshetra 


hiarpur (P. 


unjab) — 


५ 
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in Mysore coupled with the rich manuscripts collection in and the 
lonz tradition of your Institute, you will be able to turn out substantia 
work and render great service to the publication of literary research 
through your new journal. > 

We shall be glad to exchange our Indological Journal with your 
Orientalist, and also contribute research papers and literary studies for 


>’ 


publication in the latter. 


Dr. K. KRISHNA MOORTHY, M.A., Ph.D., 
Head of the Department of Sanskrit, Karnatak University, Dharwar. 


y to learn thata research journal is being 


“I am extremely happ 
Mysore has rich associations of - 


started under your able editorship. 
oriental scholarship and I am sure that your uadertaking will be 


welcomed widely. 


Dr. R. S. MUGALI, M.A., B.F., Ph.D., 
Swaminilaya, 354, Kumara Park East, Bangalore-1. 
"di B98 ५३,२ ३०४७१७3 SDR 32:१७: T 
३5)5०ङञा9 202) 523,3.9, 09. 


229,999 2g, 2, S xn 


` 
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Vidyavibhushana SHRE M.P.L. SASTRY, M.A., M.L.C., 

Malleswaram, Bangalore-3. 

* Lam happy to hear that you are arranging to publish “° Mysore 
Orientalist `. [ congratulate you on this laudable idea and wish you 
success in your attempts." ह 
SHRI S.A. UPADHYAYA, M.A., 

Professor of Sanskrit, Post-Graduate and Re 

Sanskrit, Bharatiya Vidya Bhavan, Chowpatty Road, Bombay-7- 

‘ {am very happy to learn that. the publication of a new Journal 
Mysore Orientalist is undertaken by your institution. I wish all success F 
to this new publication which itself, I am sure, will prove fon be 
a manasagangotri, 38 itis published from the place Manasagan tri, 
Mysore." er NEC 
DR. D. N. SHUKLA, M.A, ph.v., D.Litt., j = 

University Professor and Head of the Departme 

University, Chandigarh-14. 

“Thank you very much for your circu! 
you for this venture to start Mysore Orien list 

CC-0. Prof. Satya Vrat Shastri K 


PF 


search Department of 


tine ase 


nt of 5 


Digitized by Sarayu Trust Foundation and eGangotri 


to inspire that a section of this Journal should be reserved for Silpa- 
Sastra (Art and Architecture especially the temple-architecture along 
with Sculpture and Iconography). Jagad Guru Swami Sankaracharya 
Eam-Koti-Peetham, Kanchipuram has taken a lead in organising a Silpa- 
Agama-Tantra Sadas with special reference to temple Institution and 
l used to be invited by His Holiness to address the Sadas on Silpa. 
I am very much fascinated with South Indian Art and Architecture.” 


SHRI B. S. KESHAVAN, INS OC., Delhi-19 
“ ... I am thrilled at your discovery of the Manuscripts ...’’. 


PROF. PHIROZE |. SHROFF, M.A., LL.M., 


Advocate (O.S.), President, The K. R. Cama Oriental Institute, 136, 
Apollo Street, Fort, Bombay-1. 


** It gives me great pleasure to send you my warm congratulations 
and best greetings on the occasion of the publication of the first 


issue 
of your Research Journal Mysore Orientalist under the joint auspices 
of the Mysore Oriental Research Institute and the Department of Post- 


Graduate Studies and Research in Sanskrit and ot 


S her oriental languages 
of the Mysore University. 


At a time when the general tendency is to give a materialist twist 
to our civilization, it is very necessary to keep ever-burning the In 
of oriental culture. ‘Ihe study of our great cultural heritage will not 
only be a Source of inspiration and joy to our people, but will serve as 
a shining beacon to guide them on their life’s path. The study of our 
ancient culture will make people transcend the barrie zà 
linguism and will free them from a parochial outlook. 
their intellectual and moral horizons and as such it will se 
of peace and human brotherhood. I wish every success to 
laudable venture in bringing out Mysore Orientalis; ११ your very 


Ts of narrow 
It will widen 
rve the cause 


SHRI Y. Nacesa SASTRY, 
Bombay Company Road, Bellary. 


“Under your able editorship and guidance, [ 

‘alist will score well in Research Studies, D Sure Mysore 

cand Las an old man leave it all for yo ung Fe a lot to 
f TN terprising 


7i 
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EEG EPUICIE ग्रन्थाः 


LIST OF WORKS FUELISHED AND AVAILABLE AT THE 
ORIENTAL RESEARCH INSTITUTE, MYSCRE 


प्रकनाङ्कः genas quu रू. पै 
l'usrp. No. Prick Rey XE: : 
1 50 d 


44 Xp, याज्ञि देवगभद्ट A! HERRAS: 
Smrticandrikã, Samskāra Kanda 


44 स्प्रृतिचत्दिका; mifaszamazmeu, feum: 2 50 


Smrticandriki, Áhnika Kanda 


| 45 wai, याक्षिकदेवगर्द्कता, ब्यवहारकाण्डे १ uz 2 00 
| Smrticandrika, Vyavahara Kanda, Part I 
j a 
48 eiaha, याजिकृरदेवणभद्दकरा, ब्यवहार्काण्डे २ Àg: 5 100 
| Smrticandrika, Vyavahara Kanda, Part Hl 
| 52 efaa PIE, याज्ञिकदेवणभदुक्ृता, AERTS: 3 95 
Smrticandrika, Sraddba Kanda 
1. 509 


| 56 tu तिचनिद्र छा, afar SxdTHZ Bl, क्षाशोचकफाण्ड: EJ. 


Smrticandrika, Asauca Kanda 

58 भलूङ्ारमणिद्वारः, २ सुटः __परिकुराळक्ारमभ्य ति साळादीपव्हालक्ञारान्त: 3 6( 
Alankàra Manihara, Vol. II : 

5g श्रीमद्द्ह्मसूत्रभाष्यम , आनन्दतीर्थीयस्‌ ,  तस्व्रझाशिका-चन्वरिका ` d 
a अ... 


प्रकाशयुतम्‌ , ४ सपुट;--प्रथ माध्याये दृतीयपाद आदितः ATTRA 
die n 


qune; 
Srimad-Brahmasiitra-Bhasya (Anandatirthiya) N 
Tattvaprakasika, etc., Vol. IV fent 


62 mapata, à संपुट 
Alankara Manihara, 


--साराळझञारप्रभति हव रानतः 
Vol. गा I 


(9) 
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Numen: ग्रन्थनाम मूस्वम्‌ छू. t 
PurLD. No. A Pricr BE P 
69 अभिलपितार्थचिन्तामणिः, $ संपुटः M a 3 00 


Abhilasitartha Cintamani, Vol. I 


70 विद्याम्राधवीयम् , विष्णुसमेकृतसुहूतेदीपिकाटीकायुतम , ४ संपुटः , 
(११-१७ झध्याया;) BR 1 50 
_ Vidyamadhaviya of Vidyamadhava with the commentary, 
Muhirtadipika by Visnu Sarma, Vol. JI] 


71  सरस्वतीविळास:, IRENE: नती 2 60 
: Sarasvati Vilàsa (Vyavahara Kanda) 


72 mwexmuzm, ४ संपुट:- TAGE GU: 
Alankara Manihira, Vcl. IV 


be 
N 
or 


73 भापल्म्बशुञ्यपूत्रम्‌ , कपर्दीय-करविन्दीय-सुन्दृरराजीयष्यास्याभिस्पहितम 2 
Apastamba Sulba Siitra with three commentaries 


-1 
e 


74 तर्कताण्डवम्‌ „ ब्यासयतिकृतम्‌ , स्यायदं। पाख्यव्यास्यायुतम , ५ संपुदः 
प्रथमपरिच्छेद; 
Tarkatindava with Nyayadipa, Vol. I 


77 वर्केताण्डवम्‌ , व्यासय्रतिकृतम , न्यायदी गाख्यब्याख्यायुतम्‌ , २ age: 
द्रितीयपरिच्छेदे बिधिवादान्तः त्त 
Tarkatandava with Nyayadipa, Vol. JI ES 


78 miaka: मधुसदनसरस्वतीकृता, गुद्चस्द्रिकाटीकायुता 
प्रथमपरिच्छेदे असतस्माधकस्वोपपन्तिप्रभूति अविद्याप्रतिपादक 
पत्तिपर्यन्त. 

Advaitas'ddhi with Gurucandrika, Vol, H Yes 3 96 


तर्कताएडवं, व्यासयतिक्ृतम, न्यायदीपाध्यव्यास्यायुतम्‌ 
Tarkatandava with Nyayadipa, Vol. II] 


२ पुरः 
aga 


J 


00 


zaafa, गुदुबरिद्रकोपेता, ३ संपुटः ट 
a vaitasiddhi with Gurucandrika, Vol, IIT Nips - 2 25 


हराः, वेदान्तदे शिकक्ृतः 
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LS प्रग्यनाम 
70७177. No, i मलम्‌. ` es 
" : . Price Rs. P. 
2 aS gł न्याय y " 
€ i दोषा 0 ARE , ४ संपुट: 9 95 
arkatándava with Nyayadipa, Vol. IV 
83 वाक्याथ, सुरे बुद्िकाल्यम्याख्यासमळङ्कुदन 1 02 
Vakyartharatna with Suvarnamudrika 
B) mapas श्रीमदु शास्वामिविरचितत भास्करानन्दिकृत सुखवो धाख्य- 
वृत्तियुतम Nm 
'Tattvárthasütra of Umiswami with Sukhabodha of 
Bhaskaranandi 
BÜ "TATE. श्रीवेदान्तदेशिकविरचितम्‌ , श्रीमद्प्पय्पदी क्षितद्विरचित- 
3 25 


ध्यास्यासमरल्ंकृतम , $ संपुटः (सर्गाः ३३-१८) र 
Yadavabhyudaya with the commentary of Appayya- 
diksita, Vol. Í, Sargas 13-18 
87 आपस्वम्वश्रोवतूर स , darf fa gif PRETI, 
१ संपुटः, प्रश्नाः oic Xs 4 00 
Apastamba Grauta Sūtra with the Bhásya of Dhirtasyami, 
and Vitti of Ramagnicit Vol. 1, Pragnas 1-5 


88 प्रप्ेयरत्रालक्वार:, नभिनवचाहळी तिंपण्डिताचार्यविरचितः uiv 
Prameyaratnalankara of Abhinava Carukirti Panditacarya 
- ^ D 4 
80 यादवाभ्युदर्य, चेदास्तदेशिककृतम , श्रीमदप्पय्यदीक्षिठकतन्याख्या पित, 
२ संपुटः (१९-२४ सर्गा:) de 6 00 
Yidavabhyudaya with the commentary of Appayya- 
diksita, Vol. II, Sargas 19-24 
ue 3 00 


90 शैवपरिभापा, शिवाग्रयोगिकृता 
Saivaparibhasa of Sivagra Yogi 

राङ्कराचारयकृता, छक्ष्मीघराचारयकृतभ्याख्यासहिता, भाग्करः ` 

बनोपनिषत्‌. कालिदासकृता पञ्चस्तवी च 


A 


9j सौन्दयेलददरी, 
रायकृतभाष्यसहिता भा 
(बृतीयमुद्रणम ) 


Saundaryalahari, 
and Devipaficastavi 


qu ग्राकृतमणिदीपः, श्रीमदृष्पय्पदी द्षितप्रणीतः, त 
Prakrtamanidipa of Appayyadiksita, with c 


Vole 1 See 
CC-0. Prof. Satya Vrat Shastri 


Bhavanopanigad with commentaries, 


(Third Edition) 
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L^ DEANE: है ग्रत्यनाम fen Ao sq. 
: Tunrp. No. Pree , Rs P; 
3 93 भ्रापस्तर्बरश्रोत सूत्रम्‌ , भाप्यत्रृत्तिभूवितन्‌ , २ gz प्रश्ना; ६-८ .... 8 £0 
: Apastamba Srauta Sütra with the Bha3ya, and Vrtti the 
Vol. II, Pragnas 6-8 
91 तततवसुक्ताकलाप:, सव्यख्य', ३ संपुटः s 6 75 
Tattvamuktakalapa, with commentary, Vol. II] 
95 किपासारः, श्रीतीलझण्रिवाचाठे विरचितः, १ संघु, उपदेशा: 1 ४ 5 10 
Kriyasara of Nilakantha Sivacarya, Vol. I 
96 AANA, श्रीनृविदाश्रमस्वामि rp सञ्याख्य; uw I5 00 
Vedantatattvaviveka of Sri Nrsimhasramasvami with 
Commentary 
97 तत्त्वमुक्ताकलाप:, ४ संपुटः 6 00 
Tattvamuktakalapa, Vol. IV 
98 नीतिपूत्रणि, gannet taz S 2 59 
Nitisütras of Brhaspati, Canakya and Somadeva 
J uz tz $; = 
99 क्रियासार:, नीछकण्ठशिदाचार्यविशचित:, २ संपुट:, उपदेशा; ०-१४ 6 0) 
- Kriyasara, Vol, II 
100 क्रिप्रासारः, नीलकण्ठशिवाचार्य बरचित:, ३ संघुट:, उपदेशाः 
1५-१३ 
Kriyisira, Vol, III E 00 
101 सेवव्तिकावरिणयनारकम , Sipari ra: 
Sevantiküparin:yanataka by Cokkanatha 3 A टोर 


102 श्रीमद्रा्मीकिरापायगम , Arar arena vesena 
१ EA , बालकाण्डः ; 
— Srimadvalmiki Ramayana with Amrtakataka E E 5 
 Madhavayogi, Vol. 1, Balakanda ५ zd 


ama, ( परिर्‍्करताभिनत्रमुद्रणम्‌ ) 
ra's Arthagistra (revised. editi 
f aii 


a ere - 
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प्रकटना छः अस्धनाम मूल्यम्‌ 
Pugin. No. pew 
105 श्रीविष्णुपद्द्तामस्तोत्रम, नामावलि-शहइरमाग्याथप्तकद्द TIIA 
aki: सहितम 
Visnusahasranamastotram with Namavali, Sankara- 
bhasyartha sangraha and Padyaprasü aanjali 


106 क्लीविष्णुमहखनामस्तोत्रम तारक्रत्रह्मानन्दसरस्वतीयवित्रतिस मेत. 
श्रीश्ञाङ्र भाष्यस तम d 
Visnusahasranamastotram with the Sinkarabhasya and 
the Vivrti of Bhasya by Taraka Brahmànanda Sarasvati 


107 श्रीसद्राश्मीकिरासायण* , श्रीमस्माचवसोगीयापतकतकव्याख्यायुतम , 

डितीयसपट:, अयोध्याकाण्डः YE 

Srimadvalmiki Ramayana with Amrtakataka of Madhava- 
yogi, Vol. 1, Ayodhy akanda- 


108 शिवतस्वरत्नाका झेकदिव वरभूगा रचितः, १ T 
Sivatattvaratnüsara of Ba:avaran of Keladi, Vol. I 


109 सिद्धान्तसिद्धाज्षनम श्रीकृप्णानन्द्सरस्यतीविरचितम्‌ भारूरदी क्षित- 


कृतरत्नतू es व्यास्यया युतम्‌ श्र भाराः -— 
Siddhantasiddhafjanam by Sri Krsninanda Sarasvati 
with the commentary, Ratnatüliki b  Bhaissara 


Diksita, Vol. T 


110 श्रीमद्वाल्मीकिरामाग्रणम , त्रीमत्माथवयोगीपामृतकतद््व्याख्यायुतम्‌ , 


sgüAgz:, अरण्यकाण्ड Bes 
Srimadvalmiki Ramayana with — Amrtakataka of 


Madhavayogi, Vol. IV, Aranyakinda 


111 श्रीमद्गा्मी किरामायणम्‌ द्ीमन्माधवयोगीयासतकतकब्याख्यायुतस 


ततीयमपुट झग्रोध्याकाण्डः-२ 
Srimadvalmiki Ramayana with Amrtakataka of 
Madhavayog!, Vol. UI Ayodhyakanda-II 


— — HÀ 


CR CC-0. Prof. Satya Vrat Shastri Collection. - 


रू dq 
Rs. P. 
4 00 
13 25 
D UE 
9 75 
15 00 
9 4 
11 18 
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4 qs प्राच्यकोशागारस्थलि खितसंस्कृतग्रन्यसूची सविदरणा, + संपुटः, 


10 


11 
18 


19 


चेदाः (संहिता, त्राह्मगे, आरण्यकं, उपनिषत्‌, मन्त्र संमरहश्च] sir. 


A Descriptive Catalogue of Sanskrit Manuscripts in the 
Library of O.R.I., Mysore, Vol. I—Vedas 

"qs आाय्यको शागारस्थलि खितसंस्कृतग्रन्थसूची सविवरणा, २ संपुटः, 
धर्मे शाम्‌ (ag: ) 


A Descriptive Catalogue of Sanskrit Manuscripts in the 


Library of O.R.I., Mysore, Vol. II—Smrtis 
भेसूर qisqat भागारस्थ -मुत्रित-संस्कृत-पुम्तकप्रदर्शिनी 


A Catalogue of printed Sanskrit Books in the Library | 


of the Institute 


Aqs प्राच्यविद्यासंशो धनालयस्थ-मुद्रित-संस्कृतपुस्तकप्रदझिन्या quer 


A Supplemental Catalogue of Printed Sanskrit works 
łaa प्राच्यविद्यास शो धनाळय़स्थलिखितपुस्तकप्रदशिन्या अनुबन्धः (३ ) 


A Supplemental Catalogue (3) of MSS secured for the h 


Institute during 1951-54 
Catalogue of English Books 
सीतारावणसंबाद करी, द्वी भागी 
Sitaravanasamvadajhari, 2 Parts 
श्री कृष्णभूपाली य मु 
Srikrspabhüpaliyamu 
सावित्री परिणय चम्पूः 
Savitriparipayacampü 


“6 
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ORDER FORM 
To 
| Tue EDITOR, 


| Tue Mysore ORIENTALIST, PE a 
ORIENTAL RESEARCH INSTITUTE, ¢ 
UNIVERSITY OF Mysore, Dated’: i 2cagest MAC 

M YSORE-5. 


| Sir, 
| Please enlist the following as subscribers of '' The Mysore 


Orientalist ’’ from the issue dated... emen and post the 


copies to the address given below: 


Name.z4 रूख मी E 


(Address)... -- sneen HERE 
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ttt 


to cover the. 
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E 


NOL m 


annual subscription’... 


in exchange. 
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